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ABSTRACT

Title of Dissertation: THE POLITICS OF RELIGIOUS
PERSECUTION: Can Tolerance Occur
within Certain Islamic States for

the Ahmadi and Baha'i Faiths?

Meade Goodenow Saeedi, Doctor of Philosophy, 1993

Dissertation Directed By: Charles Butterworth, Ph.D.

Department of Government and

Politics

This Dissertation investigates the conditions required

in order for a faith which dominates both political and
religious thinking within the societies where it prevails

to allow divergent religious thinking to be tolerated.

Using the secularization of Catholic Europe as a framework,

ve look at the potential for tolerance to occur within
Islam for two faiths which challenge some of the tenets of
Islam as Protestantism challenged the Catholic Church,
ultimately resulting in today's largely secular European
political systems.

The interplay of religious and political
considerations within Islamic society is given large
consideration in this Dissertation. The purpose of this

investigation is to try to discover possible solutions to
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international tensions created by concerns of Western
governments that religious intoleration in Islamic
countries damages the potential for international peace.
It is hoped that recommendations can be made which will
encourage development of effective ways of promoting
communication among leaders of divergent religious and
political views, thus allowing a potential for resolving
international political concerns over the treatment of

religious minorities within Islamic societies.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



THE POLITICS OF RELIGIOUS PERSECUTION:

Can Tolerance Occur Within Certain Islamic States
for the Ahmadi and Baha'i Faiths?

by
Meade Goodenow Saeedi

1993

Dissertation submitted to the Faculty of the Graduate School
of The University of Maryland in partial fulfillment
of the requirements for the degree of
Doctor of Philosophy
1963

Advisory Committee:

Professor Charles Butterworth, Chairman/Advisor
Professor Richard Claude

Professor Dennis Pirages

Professor Ralph Ranald

Professor Madeline Zilfi

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



ACKNOWLEDGEMENTS

The writer expresses her deep gratitude to Professor
Professor Charles Butterworth for trusting her that this
Dissertation would actually come to finalization.
Additionally, to the other members of her committee -
Professors Richard Claude, Dennis Pirages, Ralph Ranald
and Madeline Zilfi - she acknowldeges their time and efforts

on her behalf with humble appreciation.

ii

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



TABLE OF CONTENTS
Section
Acknowldegements
Table of Contents
Chapter I 1Introduction

Chapter ITI A Review of Protestantism
Wycliffe and Huss
Luther, Z2wingili, Calvin and Others

Chapter III The Catholic Church's Response
to the Protestants

Internal Reforms
Dogna
Church Reforms
Spiritual Renewal

The Inquisition
Roman Inquisition
Spanish Inquisition
Dutch Inquisition

Chapter IV A Review of Islamic Civilization
Early History of Islam
Rise and Spread of Islamic Civilization
Dynasties and Sects
Muslim Controversies
Turkish Influences
The Crusades
The Mongols
Ottoman Turks
Islam Since the 1500°'s

Chapter V An Introduction to the Ahmadiyyah
and Baha'i Faiths

Ahmadiyyah Faith
Historical/Religious Background
Beginnings of the Ahmadiyyah Faith
Development cf the Faith
Political Factors
Current Situation

Baha'i Faith
Historical Background
Religion in Persia
Beginnings of the Baha'i Faith
Current Situation

iii

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



Chapter VI Comparisons and Contrasts between the 127
Protestant Revolution and the Ahmadiyyah/
Baha‘*i Reforms

Time 128
Location 131
By Whom 133
Political Situaticn 135
Social Situation 138
Religious Situation 142
Similarities and Differences 144
Chapter VII How Can Toleration be Promoted 149
More Quickly This Time Around?
Inter-relationships between Politics and 149
Religion in Islam
Religious Factors 150
Political Factors 152
Social Factors 154
Similarities and Differences with the 156
Christian Experience
Islamic Contributions to Civilization 157
Problems with Islamic Development 158
Complacency 158
Lack of Dedication to Universal Education 160
Time 161
What Can We Learn? 162
How This Situation is Different 163
What Influences Can Be Exerted ‘ i64
Anticipated Outcomes 165
Summarization 168
Appendix A Recommendations regarding Actions 171

to be taken with respect to the
Baha'i Faith by the Islamic Republic
of Iran

Appendix B General Provisions from the Constitution 173
of the Islamic Republic of Pakistan

Appendix C Articles Relating to Religion from the 174
Constitution of the Islamic Republic
of Iran
References 175
iv

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



INTRODUCTION

This dissertation will look at conditions which may
facilitate the potential for religious toleration to occur
in a state which is dominated by one major religion. We
will investigate what has to happen in order for a state to
allow toleration to begin and then develop. As a
framework, we will look at the secularization of European
governments from their Catholic beginnings and try to apply
some lessons from that experience to current developments
within specific Islamic societies. Particularly, we will
look at Iran and Pakistan where two major reforming faiths
have emerged and become well established on a worldwide
basis within the last one hundred and fifty vears, while
remaining essentially untolerated within the societies
where they originated. We will investigate the possible
application of lessons derived from the secularization of
(Catholic) Christian Europe to similar issues in states
dominated by a more recently developed faith, Islam. To be
considered is whether reforming faiths can survive within
certain Islamic dominated societies, or must they be driven
elsewhere in order to maintain themselves. In looking at
these issues, we will consider questions relating to
social, economic and cultural interplavs which affect the
likelihood for tolerance of reform; in other words, what is
it about these reformist movements that the Islamic

governments of Iran and Pakistan find so intolerable? The
1
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emphasis of this investigation will be on the Islamic
governments of Iran and Pakistan, and it is to be noted
that some of the issues and concerns brought forth in this
dissertation may not apply to other Islamic societies.

The purpose of a dissertation is to provide additional
scholarship to a specific field in order to broaden general
knowledge and to provide new perspectives. This
dissertation will attempt to accomplish this in the
general field of international relations; and, more
specifically, in the particular area of the quest for
international peace. The topic to be researched here
relates to the negative reactions of governments in certain
countries where new religious faiths have arisen. These
faiths appear to be seen by the religious/political powver
structure within these specific countries as inimical to
the established religion which has been endorsed by the
government. Although both of these emergent faiths
specifically and adamantly address themselves to the
promotion of international peace, they are nonetheless the
focus of intense negative reaction by individuals as well
as by the governments themselves; and their existences have
consequently resulted in considerable political and social
turmoil. This dissertation will investigate the religious
and political outlooks of the involved governments and how
those outlooks have affected their reactions to the

development of these faiths.
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To be considered here are issues relating to political
harrassment, even persecutiocn, of followers of religious
faiths which have grown from but bear different teachings
from those of the religion endorsed by the state itself.

To be included within this study will be investigations of
the inter-relationships between a political state and the
religious leaders within that state who believe that
religious authority overrrides that of the secular
leadership. We will look at how these inter-relationships
are similar and different in two separate case studies.
Hopefully, one product of this research will be the
development of some conceptualizations regarding the
political bases of religious persecutions within parts of
the Islamic world. A by-product will hopefully be the
development of some effective conceptualizations by which
political leaders of non-Islamic governments may be able to
deal with political leaders who claim to have a theological
standard by which they rule. Underlving the entire effort
is an attempt to conceptualize means of promoting
communication so that the harrassment presently being
endured by followers of these two faiths can be lessened if
not ultimately eliminated.

Because man's hopes for peace are often encapsulated
in religious teachings, the exploration of this
dissertation will involve the teachings of two distinct

faiths which have identified themselves with the attainment
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of international peace. The two faiths selected for this
study are the Ahmadivyah faith and the Baha'i faith.

The Ahmadiayyah faith, founded in the late nineteenth
century in what is now Pakistan, is based on the claim that
its founder, Mirza Ghulam Ahmad, was a clarifving prophet
of God who was sent to teach Muslims the true Islam and to
spread this message to the West. Ahmad claimed to be not
only the Mahdi of Islam, but the return of Christ, the
Avatar of Hinduism and the Mesi Dharbahim of
Zoroastrianism. He stressed that the battle to spread
Islam throughout the world must be fought with the power of
words, not by the might of the sword. Thus he negated the
concept of jihad (holy war}) which is still strongly held in
some parts of the Islamic world, particularly Iran. The
Baha'li faith, founded in the mid-nineteenth century in
Iran, is based on the claim that its leader, Baha‘'u'llah,
is likewise the promised one of many faiths. Baha'u‘'llah
was immediately preceded by another brophet known as the
Bab, which means 'The Gate' is Arabic. 1In 1844 the Bab had
declared himself to be the Mahdi and he foretold the coming
of a prophet greater than himself in the very near future.
3aha'u'llah subseguently declared his mission in 1863. Two
of the major teachings of the Baha'i faith are the oneness
of God and the unity of all mankind. The Baha'i faith
further teaches that armed conflict will cease from the

face of the earth by the end of the twentieth century (the
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Lesser Peacej and that man will begin to use his creativity
and talents to build a just and peaceful society fashioned
toward what God expects of humans (the Greater Peace).

This dissertation will look at issues relating to the
likelihood for religious toleration to occur within certain
Islamic states without mankind's having to endure the
centuries of bitter persecution which accompanied the
Protestant Reformation. Specific questions to be addressed
in this dissertation are

1. What, if any. lessons does the Protestant
Reformation teach us which might be applicable to
the current attempts to reform Islam as advocated

by the Ahmadiyyvah and Baha'i faiths?

[\

What was the nature of the existing political
systems at the time each faith was founded? Who
was in power? How was power maintained? What was
the interplay between religion and secular
governments?

3. What is the history of the development of each
faith, and how does that history interact with
political considerations?

4. What reasons were given for suppressing each of

these faiths, and what methods were used to

acccomplish the suppression? Did governments act
directly or did they encourage other non-political

entities to discourage the development of the faiths?
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In order to conduct this study I have investigated

1. The history of the Protestant Reformation;

2. The establishment, expansion and subsequent decline
of Islamic civilization;

3. The political situations in Iran and India/Pakistan
not only at the time each faith was being
propagated but also through changes up to current
times; and

4. The history of the Ahmadivyah and Baha'i faiths
from the time of their introduction up until their
current situations in the 1990's.

Information has been obtained from the writings of
historians as well as by studies of each faith by both
adherents and disinterested scholars.

This dissertation will be divided into the following
chapters:

Introduction

A Review of Protestantism

The Catholic Church's Response to the Protestants

A Review of Islamic Civilization

An Introdution to the Ahmadiyyah and Baha'i Faiths

Comparisons and Contrasts between the Protestant

Reformation and the Ahamdiyyah and Baha'i Reforms

How Can Toleration be Promoted More Quickly This Time

Around?
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A REVIEW OF PROTESTANTISM

Just as clouds do not drop rain without first being
seeded somehow, so the Catholic church was not
revolutionized solely by Martin Luther. The beginnings of
protest had emerged well before Luther nailed his list of
recommended reforms on the cathedral doors in Wittenburg in
1517 A.D. In England in the late 1300's, John Wycliffe had
encouraged people to begin thinking about their real
relationship with God and whether or not the Catholic
church, with its sacraments and hierarchies, truly
represented the God these people needed. His teachings
spread to northern EBurope, and John Huss brought some of
the same issues to the consciousness of the inhabitants of
Bohemia (Czechoslovakia). In this chapter we will look at
several facets of the religious protest that exploded in
the Protestant‘Reformation generally associated with Martin
Luther.

WYCLIFFE and HUSS

Political, social, economic and cultural changes had
been evolving for some time prior to the breakaway from the
Catholic church which occurred in the sixteenth century.

Beginning with the introduction of Christianity to Europe
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due to the spread of the Roman empire, European culture had
been developing with much emphasis as a religious
community. Prior to the beginning of the fourteenth
century, the Latin Christian Catholic c¢lergy had come to be
considered the most prestigious class within European
society.1 However, this began to change in the early
1300's when Pope Boniface ITI (1294 A.D. - 1303 A.D.) began
arguing with the kings of France and England. These kings
had decided to tax clerically owned lands in order to raise
money for wars, in response to which Boniface issued a bull

entitled Unam Sanctam in 1302. In this bull he declared

that every human creature was subject to the Roman pontiff.

The French king, Philip the Fair, responded to this
action by sending soldiers to Rome to arrest the Pope, and
Boniface died in captivity the following year. Philip was
then instrumental in encouraging the establishment of the
papacy in Avignon in southern France, thus beginning what
has since come to be known as the "Babylonian captivity" of
the church. For the next sixty-eight years (1309 A.D. -
1377 A.D.) seven popes led the church from Avignon, having
been exiled from Rome when Clement V (1305 A.D. - 1316
A.D.) fled the papal city to escape attacks by the Colonna
family, which sought to control all of Rome, including the
papacy. During this time, power struggles continued over
the mixed interests of church and state, especially in

France, England and Bavaria. Factionalism of French and
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Italian churchmen became prominent. Italy was suffering
from severe political problems as well as ecclesiastical
turmoil, which contributed to the prolongation of the papal
residence in Avignon.

In 1378 A.D., the papal residence returned to Rome,
and Urban VI was elected Pope. He continued in office
until his death in 1389 A.D. and was succeeded by four
other popes who are generally considered to represent the
legitimate popes of that period. However, some of the
cardinals who had elected Urban became dissatisfied with
his conduct, declared his election invalid and
alternatively selected Clement VII who claimed the papacy
from 1378 A.D. until 1394 A.D. and was then succeeded by
Benedict XIII (1389 A.D. - 1423 A.D.) Meanwhile, at the
Council of Pisa which was convened in 1409 A.D., both Popes
- Benedict XIII and Gregory XII - were, in absentia, found
guilty of schism and heresy, deposed and replaced by vet a
third claimant, Alexander V.

This whole mess was finally ended through the Council
of Constance which lasted from 1414 A.D. until 1418 A.D.
Although the Council was convened in an irregular manner,
it acquired authority in 1415 A.D. after being convoked by
Gregory XII, who then abdicated. Martin V was elected Pope
and the unity of the church, under the papacy, was
restored. Most attendees at the Council of Constance

wanted to make councils a part of the permanent structure
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of the Church; and they issued a decree, Sacrosancta,
which solemnly declared the council superior to the pope.
However, Martin V, upon election, dissolved the Council of
Constance and repudiated its decrees. For the next thirty
years there was a constant tug of war between successive
popes and successive councils. In this acrimonious battle
for jurisdiction, few reforms'could be adopted. Simony
(buying church office}, churchmen living with mistresses,
nepotism and indulgences (buying divine grace) occurred
regularly and were overlooked.

All these machinations within the church, accompanied
by unexcelled splendour in the lifestyles of the papal
court while the general population suffered from many
social maladies?, cast doubt on the correctness of the
ecclesiastical hierarchy. Who was the true holder of the
keys of St. Peter, and how should that person be properly
reverenced? These questions had not been seriously
considered before. However, many social changes were
revolutionizing the relationships between the clergy and
the people. Socially, a monevy economy was developing, whch
led to peasant rebellions. Politically, the feudal class
was beginning to enjoy a resurgence of power as parliaments
became more prevalent. Barons®' wars surfaced in many
European societies; France and England became locked in the
Hundred Years' War (1337 A.D. - 1453 A.D.); Germany and

central Europe were engaged in on—-going civil turmoil.

10
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In 1348 A.D. the plague began its fifty vear sweep across
Europe, sometimes killing up to one half of the population
in certain areas. 1Individuals called witches were
frequently blamed for the social problems.

In this afflicted society, the major institution, the
Church, was looked to for guidance; but its contributions
were found lacking. The Church at that time represented
schism not only within itself but also between itself and
the society it was supposed to be guiding. People began to
question the relevance and reality of the Church's
teachings in many areas. In England, a priest by the name
of John Wycliffe began to teach that the Bible alone was
the sufficient rule of faith.’ He denied the divinely
commissioned authority of the pope and bishops, and he
further denied that Christ was truly present during the
sacrament of the Holy Eucharist (transubstantiation).
Additionally, he questioned other holy sacraments such as
penance and wrote against the doctrine of indulgences. He
further declared that the church consisted of the whole
body of the faithful, not just the clergy. In 1380 A.D. he
began teaching that the clergy was not needed for
salvation, but that ordinary people could obtain divine
grace by reading the Bible (we will see teachings of
somewhat similar concepts five hundred years later in the
Baha'i faith). Wycliffe brought about the Wycliffe Bible,

which was the first English translation of the Latin Bible.

11

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



Wycliffe's teachings were spread by the Lollards, who
were also known as the "poor priests". These priests
taught that the clergy should be poor and that monastic
celibacy was unnatural. They spread Wycliffe's teachings
regarding personal interpretation of the Bible, the
falseness of transubstantiation and other reformist
thinking; and the movement was put down in England by
statute in 1401 A.D., then by force in 1414 A.D. The
Lollards went underground and continued to survive until
the sixteenth century. Many of the Lollard teachings were
spread to Europe and reflected by the Hussites and others.

In Bohemia, another priest, John Huss, picked up many
of Wycliffe's teachings and spread them throughout the
Bohemian territories. His attacks on the abuses carried
out by the clergy were supported by the Holy Roman Emperor
Wenceslaus, who made Huss rector of the University of
Prague in 1409 A.D. However, Huss incurred the hostility
of the archbishop of Prague and was excommunicated in 1210
A.D. In exile in Tabor, Huss began writing treatises
asserting that the pope was a mere mortal and therefore not
infalliible; and that scripture had ultimate authority over
church interpretation. He was invited to present his views
at the Council of Constance and was promised safe conduct
by Emperor Sigismund. However, when he arrived in
Constance, the Council itself refused to recognize the

promise of safe conduct, tried Huss as a heretic and burned

12
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him at the stake. At the same Council, Wycliffe was also
condemned as a heretic, but was allowed to live out his

life in retirement in England.

LUTHER, ZWINGILT, CALVIN and OTHERS

Wycliffe, the Lollards and Huss had laid the
groundwork for reform of the Catholic faith, but that is
precisely what it was meant to be ~ reform of the existing
holy faith. Desire for change within the church was
rapidly increased with the development of the Renaissance
which began in Italy in the fourteenth century and spread
northward to the rest of Europe between the fifteenth and
mid-seventeenth centuries. Ancient texts were translated
and studied, an emphasis on the individual began to
develop, printing was invented, commerce and therby the
middle class grew, and Germanic princes were constantly in
conflict with the Holy Roman Emperor.

During this time, the Catholic church faced the same
dangers that beset every successful institution, be it
military, business, educational, political, whatever.
Corruption set in, with the papacy being at the top,
becoming most susceptible to its dangers. The papacy
became set in its ways, enraptured by its possessions of
wealth and authority, afflicted by a self-perpetuating

bureaucracy and out of touch with the needs and opinions of

i3
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its "clientele”. The emphasis came to be upon maintaining
papal grandeur rather than spiritual religion. The Church
found itself unable to reform itself, and it was likewise
unwilling to allow anyone else to participate in creating
reforms. At the same time, however, forces outside the
Church, such as national monarchies and commercial classes,
had been building up for some time. The aforementioned
movements in England and Bohemia were reflections of the
discontent felt by the masses. New ideas leapt all
frontiers, and it was the universal church that the
revolutionaries wanted to reform. Those who were called
Protestants aimed to restore the medieval church to
perfection in its practices as well as its ideals, based
upon teachings from the Bible.

The first to formulate Protestant principles was
Martin Luther, a monk who appeared terrified by the
omnipotence of God, distressed by his comparative
littleness, apprehensive of the devil and sufffering from
the chronic conviction that he was damned.! He did not
find peace in the Church's remedies to these spiritual

- afflictions - sacraments, praver and attendance at Mass.
His reading of the Bible led him to the passage that "the
just shall live by faith"s, and this concept finally
brought him the peace for which he had been searching. He
developed the doctrine that faith, the inward bent of

spirit given to each socul directly by God, was what

14
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justified a man. Works (praver, alms, the sacraments, holy
living, etc.) were believed by Luther to be the consequence
and external evidence of an inner grace, but not its cause.
Thus man did not earn grace by doing good, but did good
because he possessed the grace of God. With the
development of this idea, Luther lived contentedly for
several vears and became a professor at the University of
Wittenburg. However, when a friar named Tetzel passed
through Germany in 1507 selling indulgences to finance the
building of St. Peter's in Rome, Luther made it known that
he believed that the people were being deluded because
money could not ease the pains of relatives in purgatory or

buy grace for the individual.6

As was the typical

academic practice of his day, he posted a list of his
contentions on the door of the castle church at Wittenburg
in which he reviewed the Catholic sacrament of penance. In
his list of contentions he held that following confession,
the sinner is freed of his burden by inner grace and faith,
not by the priest's absolution. Luther then appealed to
the Pope, Leo X, to correct the abuse of indulgences in
Germany, but was refused. He then urged the assembly of a
church council as an authority higher even than that of the
pope, although he was forced to admit publicly that the
decision of such a council could still be in error.

Ultimately, Luther came to the conclusion that neither the

pope nor a council had final authority to define true

15
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Christian belief. Where, then, did such authority lie?
Luther ‘s answer was that each individual might read the
Bible and freely make his own interpretation according to
individual conscience. This became the doctrine of the
priesthood of all believers.

Luther began writing and speaking extensively. He
declared that the claim of the clergy to be different from
the laity was an imposture. He urged people to find
Christian truth in the Bible (and only in the Bible) for
themselves. He denounced the reliance on fasts,
pilgrimages, saints and masses, and rejected the belief in
purgatory. He reduced the seven sacraments (Eucharist,
baptism, confirmation, penance, annointing the sick,
matrimony and holy orders) to two (baptism and communion).
He urged the clergy to marry and the elimination of
monasticism as well as the cessation of luxurious living
for the prelates. He sought the support of temporal power
- the princes of Germany - to enforce his reforms, and
invited the state to assume control over religion. He was
excommunicated, summoned to appear before the Diet of Worms
(1521 A.D.) where he refused to recant his beliefs, and
ultimately was banned from the Holy Roman Empire. However,
several north German princes took him into their
protection, and he began to translate the Bible into

German.

16
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In 1530 A.D. at the conclusion of the Diet of Augsburg
which had met largely in response to the concerns of the
Catholic church, the Protestants as they were by then
known, were given a few months to voluntarily return to the
Catholic church. If they failed to do so, measures would
be taken for the extirpation of the sect. However, the
majority of the Diet had been reluctant to give Charles V
the armed power to enforce the Edict of Augsburg.
Therefore, the Imperial Chamber was reactivated. 1In
response to this, the Protestant princes appointed
procurators to watch their interests before the Imperial
Chamber and agreed to protect each other from any attempt
by the Imperial Chamber to enforce the Edict. Previous to
this, Luther and his theologians had preadched passive
resistance. This, then, was a turn which allowed militant
resistance to attempts at enforcing religious recantation.

Germany was now divided intoc two hostile camps. Some
temporary support came from the Zwingili movement in
Switzerland, but this did not last because of doctrinal
differences. Francis I of France intrigued with the
Schmalkaldic League in order to offset the power of
Charles, whom Francis believed was casting eyes at French
territories. Eventually, at the Peace of Nuremberg signed
in 1532 A.D., the emperor promised to suspend the

proceedings of the Imperial Chamber until the convocation
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of a general council. This peace allowed the Protestants
time they needed to expand.

Luther's teachings were taken up by many preachers who
expanded them by asserting that any man could see for
himself what was right. When his religious teachings were
converted into social and economic premises supporting
peasant uprisings against landlords, Luther repudiated the
peasantry, calling them filthy swine; and urged the princes
to suppress them by the sword. Religious frenzy followed,
known collectively as Anabaptism. Various tenets were put
forth by a variety of individuals, including the concepts
that all the world needed was love, that Christ would soon
reappear, and that baptism was only for full grown adults,
not infants. In 1534 A.D. tens of thousands of Anabaptists
converged on the city of Meunster in Germany where they
proclaimed the reign of saints, abolished property rights
and introduced polygamy as authorized in the 0ld Testament.
In reaction to such an appalling menace, Luther advised his
followers to join with the Catholics to wipe out this
terrorizing group, and a vear later Meunster was finally
relieved of the Anabapists.

This experience forced Luther, who had been horrified
by the way in which his religious revolution had been
transformed into a social revolution, to define his own
position more conservatively. Nevertheless, reality was

that Luther's religious revolution became a tool of

18
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political ambitions. Charles V, Holy Roman Emperor, felt
obliged to uphold the Catholic church because without it,
the Holy Empire had no meaning. The states of the Empire,
however, saw the Emperor's attempts at repressing Luther as
a threat to their own liberty, or to their right to
determine their own religion. They contended that the
power to reform belonged to member states, not to the
Empire. Throughout a decade of war, individual states
became Lutheran, following which they secularized
(confiscated) church properties. This gave them a strong
material interest in the success of the Lutheran movement.
At the Peace of Augsburg, signed in 1555 A.D., each state
within the Empire was allowed to choose to be either
Catholic or Lutheran, but the choice was made by the ruler
for all subjects. No individual choice within a state was
permitted. Although religiously the Peace of Augsburg was
a great victory for Protestantism, politically it caused
Germany to disintegrate into a mosaic or increasingly
separate states. Lutheranism prevailed in the north and a
few duchies and cities in the south; Catholicism prevailed
in the southy, the Rhine valley and the direct possessions
of the Huse of Hapsburg which extended up to the
Netherlands. Lutheranism had earlier been adopted by the
kings of Denmark and Sweden in the 1520's. Since at that

time Denmark controlled Norway, and Sweden ruled Finland
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and the eastern Baltic areas, these territories likewise
became Lutheran.

Luther was an important example to other religious
reformers, but his teachings were not always the direct
influence which caused them to break away from the Catholic
church.’ 1In Switzerland, Huldreich Zwingili had been
strongly influenced by humanist teachings, particularly as
expressed by Erasmus who was considered to be a Christian
humanist. The writings of Erasmus encouraged education,
enlightened discussion and moral improvement, but shunned
violence and fanaticism. He satirized clerical pretensions
and ambitions,8 and encouraged such virtues as tolerance,
restraint, a love of peace, and reasonableness. 2Zwingili's
readings of these works provided him with a different
education from that which Luther had been exposed to.

By 1516 A.D., Zwingili, who was likewise trained as a
Roman Catholic priest, had, through independent study of
the Scriptures, come to question and finally renounce the
teachings of the Church. Two years later in Zurich he
began preaching against many church practices, including
indulgences as had Luther.9 In 1519 A.D. he gave lectures
insisting that the Scriptures were the sole authority which
a Christian must hold to, not the teachings of the Church.
This was the beginning of the Reformation in Switzerland.
In 1523 A.D. Pope Adrian VI asked the people of Zurich to

abandon Zwingili; and in the debate which followed,
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Zwingili defended his positions so well that the canton
chose instead to withdraw from the Church. In 1525 A.D.
Zwingili replaced the Mass with a reformed service.

Priests were encouraged to marry, "images"™ were removed
from religious buildings, and the new church was seen as a
unity within which secular tasks and religious worship were
closely linked. This point, which was based on Zwingili's
humanist convictions, differentiated Zwingili's theology
from that of Luther, who stressed that the kingdom of God,

communio sanctorum, was separate from the secular order.

The social effects of Zwingili's reforms were
immediate and profound. Monasteries were abolished and
monastic charity became instead a community concern. The
wealth of the monasteries was used to support the poor, and
the buildings became poor houses or hospitals for the
mentally i1l. The jurisdiction of the bishop of Zurich was
transferred to the city council. 2Zwingili was concerned,
however, that the ecclesiastical tyrant which he had slain
not become instead a civil tyrant. He therefore became the
first reformer to advocate violent resistance to an
"ungodly tyrant”. Any individual commissioned by God was
justified in assassinating such a person.10 The civil
jurisdiction now held by the courts which had been part of
the bishop's authority became a watchdog over the general
manners and morals of the city. Church attendance was made

compulsory in 1529 A.D. Moral discipline was supervised
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jointly by church and state in keeping with Zwingili‘'s
emphasis on a "holy communitv". Whereas for Luther,
justification by faith meant that man's life remained one
of penance because God's free gift of faith did not
essentially change man‘'s character or free him from the
imputation of sin, for Zwingili justification by faith
meant that man was freed from the necessity to sin, thus
enabling him to fuifill freely God's will. Zwingili
supposed a predisposition in man toward virtue; and the
damned were those who, having heard the word of God,
refused to follow it.

The fusion of church and state instituted by Zwingili
was not followed by most other reformers. Politically,
Zwingili supported the Peasant's Revolt which Luther had
rejected, and he was killed in a battle between the
Catholic and Protestant cantons in Switzerland in 1531 3.D.
His successor, Heinrich Bullinger, was more of a mediator
who tried to patch up quarrels among the different branches
of the Reformation. His efforts brought the Zurich
reformation into closer contact with that of Geneva, where
John Calvin 1aper established his own reforming ideas.

Protestantism, which had gained its name in 1529 A.D.
when the Lutheran minority in the Diet of Spires in Germany
signed a formal protest against a decree requiring that
changes of religion must stop and that the authority of the

Catholic church must be restored, became internationalized
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under John Calvin. Calvin was a Frenchman who addressed
his appeal to human reason, not just the political state as
had Luther. Like both Luther and Zwingili, Calvin too had
been trained as a priest, approximately one generation
after the two earlier reformers. He had also been trained
as a lawyer and possessed good knowledge of Latin, Greek
and Hebrew. He joined forces with the thinking of
religious revolutionaries but wrote his treatises to
address all the worid rather than merelv local religious
situations. In his logical legal style, he agreed with
most of the reformists' religious ideas - justification by
fazith rather than works, rejection of transubstantiation,
and general criticism of the Roman church practices.
However, Calvin, who was a severe critic of human nature,
emphasized predestination and argued that those who had the
grace of God were relatively few. He stated that
predestination is "God's eternal purpcse"™ by which He
"distinguishes between the reprobate and the elect®.™
Calvin taught that the elect were chosen for salvation
without merit of their own but for all eternity. These
few, who knew within their own minds12 whether or not they
were among the chosen, were challenged unrelentingly and
therefore always had a mission to do battle for the Lord,
Who must in the end be everlastingly triumphant.

Calvinists in all countries to which their teachings spread

were militant, uncompromising and perfectionisitic. 1In
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England and later in America they came to be known as the
Puritans; in Scotland they became the Presbyterians.

Calvinists refused to reccgnize Luther's subordination
of church to state, and would not tolerate any governmental
institution's laying down laws for religion. They, as the
Zwingili's, rejected the institution of bishops which had
been retained by the Lutherans and provided instead that
churches should be governed by elected bodies of both
ministers and devout lavmen (presbyteries). Secularization
was thus promoted, while at the same time Calvinists sought
to establish themselves as the arbiters of all social
behaviour - i.e., to Christianize society, as had the
Zwingilis.

Calvin's first model Christian community was set up in
Geneva. FPrivolous living was suppressed, those who
disagreed were exiled, and worship appealed more to
intellect than to emction or beauty. Sermons elucidating
Christian doctrine were long, and all appeals to the senses
(color, music, incense, etc.) were frowned upon. Heretics
were burned at the stake. Geneva became the Protestant
Rome, with reformers of many nationalities coming to study
a true spiritual community so they could reproduce it
within their own countries. Calvinism was more
aristocratic than democratic. Those who sensed themselves
to be God's chosen ones felt free to dictate to the common

of mankind. However, the lack of veneration of the state
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espoused by Calvinism combined with the Calvinist doctrine
that all honest labor was pleasing tc God laid some
foundations for future democracy.

In England, the break with the Roman church had
occurred before the adoption of any specific Protestant
principles. Henry VIII had actually written a Defense of

the Seven Sacraments (1520 A.D.) for which the pope had

conferred upon him the title of "Defender of the Faith".
However, for personal and political reasons, Henry, in
conjunction with the Parliament, had himself named
"Protector and Only Supreme Head of the Church and Clergy"
fourteen yvears later. Monasteries were closed and monastic
lands were seized by the king and redistributed to
political followers. Doctrinal changes were sometimes
repressed, other times supported. Avowedly, all Henry
initially wanted was to be recognized as the leader of the
church within England, not to change the teachings of the
faith. However, by the time of his death in 1547 A.D.,
various Protestant doctrines had come to England, and these
were encouraged for the next few years under Henry's minor
son Edward VI. When Edward died at the age of 16 and
(Bloody) Mary came to the throne in 1553 A.D., Catholicism
was forcibly instituted and heretics were burned at the
stake. This made Catholicism strongly disliked in England,
and five years later under EFlizabeth I the Protestant

faction became the dominant religious teaching in England.
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However, in England the church took on a form of its own.
It was a state church, organized like the Lutheran church
with its existence and doctrines being determined by
temporal power. Belonging to the state church became
compulsory, with laws being passed against "recusants" -
generally Catholics and some Calvinists - who refusedto
acknowledge the Church of England. English became the
language of the liturgy, there was no longer a cult of the
saints, and the clergy married.

Protestantism was established as a reaction to what
were perceived as the abuses and misguided interpretations
perpetuated by a Catholic clergy which was no longer
believed toc be in touch with the needs and desires of the
people under its mantle. We will now loock at what response
the Catheclic church gave to these reforming attempts, in
order to see how a religion reacts under threat. The
lessons learned from this will then be applied to current
threats to Islam as posed by the Ahmadiyyah and Baha'i
faiths to see if any legitimate comparisons can be made
which would allow us to forecast the likelihood of
oppression such as that which we saw in the fifteenth to
nineteenth centuries in countries dominated by

Christianity.
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FOOTNOTES -~ Chapter II A Review of Protestantism

1. R.R. Palmer, A History of the Modern World, p. 47

2. Indeed, even the popular literature described the affluence of
clerical lifestyles and the attitudes of haughty superiority
exhibited by the churchmen of the Middle Ages. Sir Walter
Scott, writing about the times of King Richard the Lionhearted
(1157 A.D. - 1199 A.D.) described an English country Prior
as "...a lover of the chase, of the banquet, and, if fame
did him not wrong, of other worldy pleasures still more
inconsistent with his monastic vows ... the revenue of the
monastery ... gave him the means of supplying him own very
considerable expenses...” (Ivanhoe, pp. 12-13)

3. "Christ's law is best and enough, and other laws men should
not take, but a s branches of God's law" as quoted in
Winn, p. 6.

4. Palmer, pp. 78-79.
5. Romans 1:17

6. For instance, in the Disputation for the Exposition of the
Power of Indulgences (published October 31, 1517 in Wittenburg),
Luther states "Consequently those hawkers of indulgences err
who say that a person is absolved and saved from all penalties
by the Pope's indulgences" (Proposition 21) and "Christians
should be taught that the Pope does not have in mind that
buying indulgences is in any respect to be compared with the
works of mercy" (Proposition 42) as found in Meyer, p. 7.

7. H.G. Koenigsberger, et. al.., Burope in the Sixteenth Century,
p. 183.

8. Praise of Folly

9. In Article 56 of the 67 Articles of Zwingili is found the
statement "Whoever forgives some sins for the sake of money
only is an apostle of Simon and a companion of Bileon and the
devil's own messenger" as recorded in Meyer, p. 49.

10. Koensiberger, p. 186.

11. Dillenberger, p. 31.
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12. In The Institutes Calvin states that "although we cannot know
with the certainty of faith who are chosen", nevertheless there
are certain infallible (Scripturally described) distinguishing
marks - confession of faith, an exemplary life and
participation in sacraments - which mark the elect.
Dillenberger, p. 299.
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THE CATHOLIC CHURCH'S RESPONSE TO THE PROTESTANTS

Within fifty vears from the date of Luther‘*s posting
of his 95 Theses on the doors of the Wittenburg church, the
spiritual unity of Latin Christendom had been broken. Even
without Protestantism, the unity of the late medieval
church had already started to become badly disjointed.
Christendom had disintegrated into a purely intangible

ideal, replaced by a world of separate states and

nations.i

Even though the Protestants differed with one another
over some issues, there were many teachings and
conceptualizations in common. All Protestants rejected the
authority of the papacy and the special sacerdotal or
supernatural character of the priesthood. All Protestant
clergy were encouraged to marry; there were no Protestant
monks, nuns or friars. Religious services were conducted
in local vernacular rather than Latin, and the Bible was
also available in local languages. The number of
sacraments was reduced to two, sometimes three, with those
sacraments still observed being generally considered more
symbolic than actually retaining of divine grace. In one
way or another, Protestants believed in justification by
faith rather than by works. Transubstantiation was denied.
The confessional and priestly absolutions were no longer a
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part of the church. The concept of purgatory as a kind of
temporal zone between heaven and hell was abolished,
resulting in the cessation of pravers for the dead.
Indulgences were not tolerated. The Scriptures rather than
the Pope, the clergy or traditions were seen as the source
of true Christian belief. The cults of saints and the
Virgin Mary were abolished.

The Catholic Church responded in two major ways to the
Protestant Reformation. First, it continued with its
attempts to reform itself; second, it tried to take back
what it had lost, both physically and spiritually. How
these attempts were made and what the results were will now
be considered in order to gain perspective on similar

expenditures of energy within the Islamic world today.

INTERNAL REFORMS

The demand for reform within the Church was as old as
the abuses against which it was directed. The Catholic
movement corresponding to the rise of Protestantism is
known both as the Catholic Reformation (preferred by
Catholics) and the Counter Reformation (preferred by
Protestants). The Catholic church had already recognized
the need to reform itself by the beginning of the sixteenth
century. However, the direction the reforms took was

strongly influenced by the Protestant movement.
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The Council cf Pisa, convened in 1511 A.D. (several
vears before the Wittenburg incident) at the behest of the
king of France and the Holy Roman Emperor, had been called
for the purpose of forcing reforms on Pope Julius II.
Attendance was limited mainly to those considered to be
minions of the two rulers who called for the council, and
its deliberations and recommendations were therefore
viewed sceptically. In response, however, the Pope
assembled a council the following vear, but this time the
attendees were largely Italian prelates; and it, too, was
not taken seriously. Then came the Luther upheaval, and
Charles V, the Holy Roman Emperor based in Germany, sought
to ward off the grounds on which most of the Lutheran
conversions were based - the abuses still prevalent within
the Church.

Enter politics. By this time, the French King Francis
I was supporting the Pope against the Emperor because
Francis had been given control over the Gallican church
through the Concordat of Bologna in 1516 A.D. The Emperor
ruled not only in Germany but in many other countries
surrounding France. In order to preserve the
territoriality of France, Francis encouraged Protestant
expression in Germany so as to create dissension there and
thus diminish the likelihocd of Charles' potential
expansionism. Likewise, Francis discouraged the Pope from

calling a council through which Germany's religious (and
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politiéal) problems might be relieved. The Pope, concerned
that angering Francis might result in his taking the
Gallican church outside the Roman fold as had Henry VIII of
England a few years earlier, was reluctant to summon the
requested council. Finally, however, three councils were
summoned between 1537 A.D. and 1545 A.D.; but it was only
the latter, the Council of Trent, which met at intervals
over nearly twenty years, which finally shaped the destiny
of Catholicism.

Attendance at the Council of Trent was irregular and
sometimes minimal, with the Italians and Spanish being the
most regular attendees, and the French and Germans being
more sporadic. The papal bull which summoned the Council

listed its tasks as both defining dogma and recommending

reforms.

Dogma

Dogmatically, the first session (1545 A.D.- 1547 A.D.)
reiterated and defined many theological issues.
Essentially, however, the ultimate outcome of the Council
cof Trent was that tradition was re-established rather than
re-defined. By the end of the Council (1563 A.D.)}, it had
been determined that apostolic traditions were to be
accepted with the same holy reverence as Scripture;

A

Vulgate® was to remain the language of text; baptism would
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still be considered as that which transformed "original
sin", which was heavily emhasized by the Protestants, into
a "pull towards evil" which could be resisted; free will
would continue to be seen as playing a part in man's
justification through God‘s grace, which heals man; and the
efficacy of the traditional sacraments was affirmed.
Despite multiple attempts at limiting the power of the
Pope throughout the vears during which the Council met, by
the conclusion of the Council of Trent those favoring a
strong papal power had managed to prevail, which was seen
by some as a victory of religous concerns over national
concerns. At the Vatican Council of 1570 A.D., the
doctrine of papal infallibility was proclaimed. Thus the
Council of Trent preserved the papacy as a center of unity
for the Catholic church which at that time helped prevent

the Church's dissolution into state religious institutions.

Church Reforms

Reforms enacted by the Council of Trent included a
drastic reform of monastic orders, a ruling that bishops
should habitually reside in their dioceses and attend more
carefully to their proper duties, a restraint on pluralism
(one man holding multiple church offices at the same time),
establishment of seminaries in each diocese for the

training of priests, greater administrative control over
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mendicant friars, and action against the abuse of
indulgences while continuing to uphold the principle.
Above all, a machinery was established to carry out the
reforms, which assured that the reforms would become more

than just words on paper.3

Spiritual Renewal

In addition to the powerful effects derived from the
upholding of many dogmatic issues and the authorizing of
important reforms in church practices enacted during the
Council of Trent, vet another cataclysmic occurrence for
the church emerged during this time. A renewed sense of
spiritual and religious seriousness took hold throughout
many parts of Europe, but especially in Spain. The
Renaissance man, who had become quite pagan, was replaced
by more severe moralists, just as the Renaissance popes
were replaced by reforming popes who, unlike their
predecessors, regarded their office as a moral and
religious force. The sacraments became more reverenced,
particularly the Mass. Missionary fervor became more
characteristic of Catholics even than Protestants. There
was an intense desire to reconvert the Protestant heretics.
Catholic missions among the poor became prevalent.

Several new orders were established during the first

half of the sixteenth century. The Theatines, Capuchins,
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Barnabites, Somasciens, Brothers of Mercy and the Ursulines
were founded between 1520 A.D. and 1540 A.D. All were
animated by a social ideal - the amelioration of human
suffering - as well as being concerned with the salvation
of individual souls. It was during this time that the
renewed Catholic feeling and missionary spirit really
developed and flowered in Spain, where the Renaissance had
never taken much hold. It was there that Ignatius Loyola
founded the Society of Jesus, which later came to be known
as the Jesuits. As a young man, Loyola had, in 1515 A.D.,
been tried for "enormous misdemeanors", apparently related
to his flippant behaviour which disregarded Church
teachings. Loyola, descended from Basque nobility, had
been involved in the inappropriate courting of another
man's wife. Following this incident, he became a
flamboyant soldier. He was critically wounded in battle
while serving the Emperor and became permanently crippled
despite belated efforts to reset his leg. During his
recovery, he read much about the lives of the saints. It
was at this point in his life that he underwent a period of
doubt and spiritual anguish which has been compared with
those of Luther and Calvin. Ultimately he decided to
become a soldier for God, which led him to try to lead a
crusade against the Muslims who had overpowered much of
spain. This enterprise failed. He then attended the

University at Alcala where he won disciples to his way of
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thinking, but was imprisoned by the Inquisition for six
weeks and then forbidden to meet with his converts. He
went to Salamanca where the same thing happened to him
again. Being essentially chased out of Spain by the church
he was striving to serve, he then decided to go to the
Sorbonne in Paris to study theology. Here he was publicly
whipped by university authorities as a dangerous fanatic.
Nonetheless, at the age of thirty-five, this physically
deformed and emotionally scarred man began to win

disciples. He began writing, and his Spiritual Exercises

brought him considerable acclaim. In 1534 A.D. he and a
small group of friends swore an oath to serve the Pope
wherever he might send them to do battle. 1In this Order,
which he named the Society of Jesus, private judgment was
set aside in favor of that of the Order, just as selfish
thought and temptations of the flesh were banished for the
sake of obedience. These expectations were strikingly like
those of Calvinism; both demanded physical and spiritual
discipline. However, spiritual discipline among the
Jesuits did not abrogate free will. Spiritual exercises
were instead designed to educate man's will freely to
follow Christ®'s commands. Discipline did not mean an
emphasis on force and terror to compel orthodoxy. Like
Luther and Calvin, Lovola too had had a religious

“"experience"; but in his case, this led him to declare
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himself a militant crusader on behalf of the Pope and
the Holy See.

Loyola had been influenced not only by the religious
fervour of his native Spain, but also by both the mystical
and Erasmian influences which orthodoxy condemned but the
conversos (converted Jews) furthered. He came to the
conclusion that God could be found through all the senses,
and this sensualism later affected the Jesuit’'s use of art
and architecture as part of the needed religious reform.
Loyola never joined those who wanted to purify the church
from the conversos, and the early Jesuit order contained
many who had converted to Catholicism. Indeed, Loyola's
immediate successor, Diego Lainez, was the child of Jewish
parents. It was not until the end of the sixteenth century
that the Jesuits sought to exclude everyone of Jewish
ancestry from their order.

Jesuit activity fell into two spheres. First was
reform of education. Over the two hundred vears following
the founding of the Society of Jesus, nearly five hundred
Jesuit schools including several universities were
established around the world, including Japan and India, to
provide rigorous academic training for boys of middle and
upper class backgrounds. All aspects of education were
integrated. Youthful instincts toward games were harnessed
into classes teaching dancing so that the boys could learn

deportment. Play acting was encouraged to stimulate the
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use of Latin. Universities under Jesuit jurisdiction set
academic and behavioral standards which other European
universities strove to emulate.

The second area of Jesuit activity was working with
political rulers. The Jesuits found themselves both
confessors to kings and diplomats for their countries.

Thus they became involved in political intrigues affecting
future relations among many nations. The monastic order
founded by Loyola was less attached to the cloister and
more directed toward active participation in worldly
affairs. Absolute submission in matters of faith was
demanded, but otherwise the Jesuits generally favored
rationality and a measure of liberty in the religious life.
The Jesuits became an international missionary force.
Membership was recruited from all countries, including
those which had become Protestant. English Catholics
trained on the Continent to become Jesuits, then returned
to England to try to overthrow the heretical Queen
Elizabeth and re-establish the exiled Mary of Scots.
Likewise, Jesuits poured into those regions where religious
determination was still swaying - France, Germany, Bohemia,
Poland and Hungary, for instance. Many Protestants were
willing to turn back to Catholicism when the most crying
abuses within the Church seemed to have been corrected.

While most Protestants subordinated their churches to

either the state or individual consciences, and some
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Catholics thought of the Church within a national
framework, the Jesuits saw themselves as obedient only to
the Pope. Indeed, at the Council of Trent, it was largely
the Jdesuits who upheld the papal superiority over that of
national bishops. The emphasis on papalism made the
Jesuits as obnoxious to many Catholics as they were to the

Protestants.4

THE INQUISITION

The above has been a brief look at the Catholic
Church's attempts to re—-assert its dominance by recognizing
errors it had made and tryving to correct them. There was,
however, another effort to enforce return to the church
which is of far greater reknown than that of internal
reform. That was the attempt which has become infamous as
the Inquisition.

Acutally, the Inquisition of the Middle Ages was but a
revival of an earlier Inquisition which had occurred during
the Dark Ages. The first Inquisition had been established
to assure the right of every bishop to exorcise heresy. By
the early thirteenth century, this right of all bishops was
supplemented by a papal Inquisition which was staffed
mainly by Dominicans and others in Italy and southern
Eurcope, with a central office being located in Rome .’

During the sixteenth century, the papal Inquisition was
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reorganized. According to Smith, there were three forms of
the Inquisition - Roman, Spanish and Dutch.6 However, the
stamping out of heresy under Elizabeth I in England must
not be overlooked either; in that instance, it was largely

the Protestants condemning the Catholics.
Roman Inquisition

The Roman Inguisition was mainly called into being as
a result of the spread of Protestantism. 1In 1542 A.D.,
Pope Paul IV reconstituted the Holy Office in Rome which
had been established three hundred vears earlier but had
slowly withered away due to non-use. 1In its reconstituted
form, The Holy Office again established the Inquisition,
which was empowered to smite all who persisted in condemned
opinions in order to save others from being seduced. All
of Christendom was included, not just the papal states.
Those against whom its forces were directed included not
only Protestants and Jews but also those accused of

seduction, pimping, sodomy and breaking the rules of

fasting.7

Although its authorization had spread
throughout Christendom, the reality of the Roman

Inquisition was that it was confined largely to Italy.
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Spanish Inquisition

In Spain, the Ingquisition began earlier and for
different reasons. Pope Sixtus in 1478 A.D. had issued a
bull which licensed the Inguisition in that country, and in
1480 A.D. it was actually established by Ferdinand and
Isabella in Castille. Within Spain, the Inquisition's
irresponsible abuse of power caused it considerable
unpopularity, but it was tolerated because of its
efficiency in crushing heresy. Guilt, not innocence, was
presumed, so the use of torture to extract confessions was
legitimized. Nobles and clergy were no more exempt from
prosecution than were the common people. Only those
considered insane were spared torture. Acquittal was
almost unknown; and penalties included scourging, being
sent to the galleys or perpetual imprisonment. Being
burned at the stake was generally but not always reserved
for repeat offenders. Those who recanted their beliefs
were first strangled, then burned. Those who remained
cbstinately unrepentant were burned alive. Those convicted
in absentia were burned in effigy. By 1540 A.D., estimates
indicated that 20,226 people were burned in person and
10,913 were burned in effigy, with perhaps ten times that
number suffering other punishments.8

The civil and ecclesiastical courts, though separate

in theory, worked closely in reality. The ecclesiastical
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court -the Inquisitors - wés appointed by the crown. Here
a case would be tried, then turned over to the civil
authorities to carry out the proposed punishment. 1In
Spain, public burnings were frequent, and came to be
associated with royval functions such as marriages and
christenings. They were also made a part of feast dayvs and

Sunday afternoon occurrences. The Auto de Fey - Act of

FPaith - was a frequentlv enacted public spectacle which
featured the burning of one or several heretics. Clergy
and civil authorities were required to attend these
displays, and the public came to expect them as part of the
day's entertainment.

Who were the targets of the Spanish Inquisition?
Actually, not the Protestants very much, since
Protestantism never obtained much hold in Spain. During
the sixteenth century of the Spanish Inquisition, fewer
than two thousand Protestants were punished (burned at the
stake or lesser punishments), of whom only three hundred
fifty-five were actually Spaniards and the rest

foreigners.9

The Spanish Inquisition was instead
established - pre Luther - to ferret out Jewish and Muslim
heretice. Those known as Marrenos (Jews who had, by choice
or force, converted to Christianity) and Moriscos (the same
among Muslims) became suspect in Spain as potential

traitors because for the most part they were not native

Spaniards, but had been transplanted from many other
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countries and cultures. Their insistence on maintaining
some of their native cultural traditions provided their
enemies with excellent excuses to denounce them. The
ethnocentrism exhibited by some Spaniards during that time
resulted in the persecution of thousands whose ideas or
habits were different or unusual. At the time of the
establishment of the Spanish Inquisition in the late
fifteenth century it was mainlyv the Jewish converts, known
also as conversos who were sought. Fifty years later, in
the 1530's A.D., the hunt had instead turned to the Moors
and unorthodox Christians, especially those Christians who
had been influenced by Erasmus. By 1560 A.D., the
Inquisition began supervising the implementation of the
doctrines and practices of Tridentine Catholicism. Local
inquisitions, helped by ubiquitous lay familiars and
popular denunciations, took hold of Spain during that

l

time.1 It was not until! 1834 A.D., under the direction

of Napoleon I, that the Spanish Inquisition was officially
put to an end. !

The Spanish Inquisition was more than an attempt to
stamp out religious heresy in a very Catholic country. It
was also used as a tool by Ferdinand and Isabella to
increase royal control over the Spanish church; and indeed,
even, to isolate the Spanish church from papal influence.
By supporting the pope's political aims in Italy earlier

when there had been threats from other countries, Ferdinand
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and Isabella had obtained the right to submit nominations
for all bishoprics in Spanish territories. This power
allowed them to control clerical appointments, resulting in
the clergy's having to look to the crown for advancement
rather than to religious hierarchies. Further civil power
was demonstrated in Naples, Sicily and Milan, which were
under Spanish control during the time of Ferdinand and
Isabella, when Spanish kings could prevent publication of
a papal bull.!? When Pope Julius II disregarded this,
Ferdinand threatened to break off relations with the papcy

as Henry VIII of England had some twenty vears earlier.

Dutch Inquisition

A few years after Luther had made his stand in
Germany, the Low Countries (the Netherlands) were
experiencing considerable religious turmoil. The
groundwork had, as in Germany, been prepared by the
teachings of earlier preachers in preceding centuries, as
well as by the public's contempt for the corruption of the
clergy. The Renaissance had also had its impact. The
physical location of the Low Countries allowed and
encouraged commerce in both goods and thought to circulate
throughout the area. The rapid expansion of printing

permitted greater numbers of people to be exposed to new
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thinking. Antwerp was a marvellous cosmopolitan area, and
Erasmus was among her most famous citizens.

Luther's teachings were first carried to the Low
Countries by James Probst who had been the Prior of
Wittenberg during the time that Luther was beginning his
protests. He had been impressed with Luther's arguments
and took them with him to Antwerp when he was named Prior
of the convent there. Additionally, many other priests,
mainly Augustinians, spread Lutheran doctrine to other
abbeys and convents where they were stationed in Ghent,
Utrecht, the Hague and elsewhere throughout the Low Lands.
Books written by Luther had been translated into Dutch as
early as 1520 A.D. Many people took Lutheran teachings to
heart and the hold of the Catholic church slipped
dramatically.

This was not to be tolerated. Partisans of the Pope
began a vigorous counter-propaganda movement against Luther
and Erasmus. Stories began to circulate that Erasmus was
Luther's father; and that Luther, Zwingili, Erasmus and
someone by the name of Oecolampadius were the four Roman
soldiers who had crucified Jesus. From the University of
Louvain came the principal literary opposition to Luther's
doctrines. In 1520 A.D. Emperor Charles V came to Antwerp
where he authorized the confiscation and burning of

Luther's books. Both c¢lerical and civil authorities became
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active in trying toc stamp cut the heresy. Probst and two
friends of Erasmus were among the first to be arrested.

Charles wanted to introduce the Spanish Inquisition
into the Low Lands, but his counsellors advised against it.
Nonetheless, it was verv closely imitated but under a
different name in 1523 A.D. when Francis van der Hulst was
appointed chief Inquisitor by the state and confirmed by a
bull issued by Adrian VI. The bishops' inquisitorial
powers remained, and a supreme tribunal of three judges was
appointed in 1524 A.D. The first Dutch martyrs were
executed in 1523 A.D., which may have caused the spread of
Lutheranism to grow rather than diminish.

However, not even censorship <¢f the press and the
local version of the Inquisitin had been able to suppress
the tide of acceptance of Luther's teachings. In 1527 A.D.
the English ambassador wrote a letter to Cardinal Wolsey
stating that "three out of four persons kept Luther’'s
opinions“.n In 1529 A.D. the Dutch government, alarmed
by the spread of heresy, issued an edict which inaugurated
a reign of terror. Death was decreed for all heretics; for
all who were not theologians but discussed articles of
faith; for all who caricatured God, Mary or the saints; and
for all who failed to denounce heretics. Thus Lutheranism
was driven underground, which probably made it even more

difficult to eradicate.
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As discussed in the previcus chapter, from Lutheranism
sprang other teachings, many of which Luther himself
repudiated. The Anabaptists were revolutionary and
socialistic, appealing to the lower classes. Against the
Anabaptists, even the bourgeoisie banded together with the
government to stamp them out, whereas they (the
bourgeoisie) had not acted against the Lutherans.
Lutheranism continued to spread, especially in the southern
Low Lands. In 1540 A.D. vet another edict provided for
penalties against those who interceded for the heretics.

In 1546 A.D. the first Index of Prohibited Books was drawn
up at the University of Louvrain. In 1550 A.D. an edict was
published requiring every person entering the Netherlands
to show a certificate of Catholic belief.

Despite all of the effort that went into ferreting out
heretics, punishment during the reign of Charles V was
relatively light. Probably not more than one thousand
persons were put to death in the Low Lands. Especially in
the north, the body of the Dutch people remained Catholic.
When Charles chose to retire to a monk's cell in 1555 A.D.,
the vast empire he had controlled was divided between his
brother Ferdinand and his son Philip. This brought a more
drastic reaction toward heretics.

Ferdinand took over Austria and the Empire, while
Philip inherited the Burgundian provinces, Spain and

Spain's wvast holdings in the New World. Philip appeared
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more interested in the well being of the Spanish interests
than the Dutch, and he had within a decade physically
removed himself to Spain. This sparked a naticnalistic
revolt in the Low Lands. Philip, himself a devout Catholic
by appearances, saw the revolt as both political and
religious, and he vowed either to bring the Low Lands back
to the fold of Rome or "so to waste their land that neither
natives could live there nor should any therafter desire
the place for habitation.":*

In the meantime, in the Low Lands yet another
religious change was taking place. Calvinism had appeared.
Whereas Lutherans stood for passive resistance, and the
Anabaptists for revolutionary socialism, the Calvinists
appealed to the independent middle classes. Calvin's
policy was a subordination of the state to the church. He
aroused republican passions and excited rebellion against
those in power. Calvinists were first mentioned in the
Edict of 1550 A.D. Some nobles were converted, but most
support came from merchants. Thus, Protestants now
included Lutherans, Anabaptists and the Calvinists.

In 1567 A.D. the Duke of Alva was ordered by Philip to
make the Low Lands Spanish and Catholic. He set up the
Council of Troubles which punished not only heretics but
also agitators and those who advocated tolerance. The
total number put to death during Alva's six years of

administration has been estimated to be between six and
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eighteen thousand. Emigration over the next forty years
took nearly half a million people out of the Low Lands.
When execution of nobility began in 1568 A.D., William of
Orange tried to oppose Alva with troops made up of French,
Flemish and Walloon Protestants as well as German
mercenaries; but he was mercilessly defeated and retired to
Germany. However, Dutch sailors known as the Sea Beggars
began preying on Spanish trading ships, then attacking
Catholic coastal settlements. Revolt against Alva spread
throughout the Low Lands and reinforcements came from
England. For a while, only Amsterdam remained outside of
the hold of William of Orange, who had returned
successfullly to battle. By 1574 A.D. Spain was completely
driven out of Holland. In 1578 A.D. the Low Lands were
divided, partly on racial, language and material issues,
but primarily on the basis of religion. The north became
predominantly Protestant and the south Catholic.

We see, then, that internal reforms within the
Catholic church combined with the Roman, Spanish and Dutch
Inquisitions, contributed toc major political changes
throughout Europe. In the next chapters, we will review
another major religion - Islam - to see how the
introduction of what is presently considered to be heresy
by Muslims may lead to the same kinds of religiocus

antagonisms in today's world as was experienced in the
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fifteenth and sixteenth centuries among the Christian

communityv.
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A REVIEW OF ISLAMIC CIVILIZATION

The faith established by Muhammad in the seventh
century A.D. spread rapidly to encompass many cultures,
some of which already had their own longstanding religious
traditions. 1In this chapter we will review the history of
Islam as it collided with Zorecastrianism, Judaism,
Christianity and other religions of the Middle East. We
will also look at the multiple sects into which Islam was
divided, its expansion and greatness, and finally reasons
the multiple reasons for its decline. The major effort
will be to delineate those aspects of Islam which
contribute to denial of theological alterations which may
be similar to the Catholic church's reluctance to tolerate
what it considered to be heresy. We will begin with a look
at the early history of Islam, then review the
establishment and expansion of various caliphates to see
how they interacted with the many cultures they touched.
We will review the Muslim empires that dominated the

- sixteenth century, and finally consider why these empires
lost their vitality. This will carry us up until the
eighteenth century. A look at current Islamic thinking and
behaviour will be undertaken in the chapter discussing the

Ahmadiyyah and Baha'i faiths.

52

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



EARLY HISTORY OF ISLAM

Muhammad, the founder of Islam, was brought up by male
relatives as was the custom of his time in Mecca, since his
father had died before he was born. First his grandfather,
then his uncle undertook his care. He travelled
extensively with his uncle's caravans to Syria and learned
the business of becoming a merchant. After several trips,
he went into service for a wealthy widow by the name of
Khadijah.. When he proved to be a loval and astute
employee, Khadijah, fifteen vears his senior, asked him to
marry her. This marriage gave him rank among the notables
of Mecca, and his impeccable conduct in all affairs earned
for him the surname Al-Amin which means "the Trustworthy"”
in Arabic.

Mecca was the principal city of Arabia at that time,
being located on a trade route between southern Arabia and
the Mediterranean. Most Meccans claimed descent from
Abraham through his son Ishmael, and tradition stated that
the Meccan temple, the Ka'bah, had been built by Abrahan
for the worship of the One God. By the time of Muhammad,
however, most native Arabs worshipped the manifold forces
of nature through the medium of idols. Judaism and
Christianity were also known to the Meccans. A group

called the Hunafa, meaning those who turn away from idol
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worship, had developed; and they sought to return to
worship the One God rather than idols. Muhammad had become
one of these. Every vear he and his family would retire to
a cave for a month of meditation. It was during this time
of meditation around the year 610 A.D. that he claimed to
have been visited by Gabriel and told that he was to be
Allah's (God's) messenger. Although initialiy very
apprehensive, he consulted with those who were well
acquainted with Jewish and Christian scripture and
eventually came to accept that he had been chosen as the
messenger to bring the word of Allah to his people.
Because he was illiterate but the angel Gabriel had
reportedly commanded him to "Read" during the wvisitation,
the sacred book which was revealed through him became known
as Al-Qur'an (The Koran) which means The Reading or The
Lecture in Arabic - i.e., the reading of the man who did
not know how to read.l

For the next three years Muhammad preached mainly to
his family and close friends, and he developed a reputation
for being a little mad among the people of Mecca. At the
end of three years he received the command to "“arise and
warn",2 whereupon he began public preaching, especially
against idolatry. His converts were so bitterly persecuted
that he advised them to move to Abyssinia, a nearby
Christian country. Annual pilgrimages to participate

in idol worship at the Ka'bah were a major source of income
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to the Meccans. When Muhammad's preachings began to
interfere with these pilgrimages, the Quraish, the leading
merchant tribe in Mecca, began to post men on the roads to
warn against the madman preaching in their midst. The
exasperation of the idolaters was increased with the
conversion of Omar, one of their stalwarts (like Saul/Paul
was to Christianity). Eventually they decided to ostracize
Muhammad's entire clan in an effort to silence him. The
leaders of the idolaters drew up a document stating that
none of them or their families would talk with anycne from
his clan, nor would they conduct any type of commerce with
them; and they deposited this document in the Ka'bah. For
three years Muhammad and his clan were essentially isolated
in one of the gorges running to Mecca. Eventually the
document was removed from the Ka'bah for review and
tradition says that all the writing had been destroyed by
white ants with the exception of the words "Bismika Alla-
humma"™ which means "In Thy Name, O Allah". This was
believed to be a miracle and the ban against Muhammad's
clan was removed. Nonetheless, he continued to have little
success preaching among the Meccans. However, from a city
more than two hundred miles away, known at that time as
Yathrib but today called Medina, came a group of men who
wanted to Kknow more about Muhammad's teachings because the
learned rabbis from Yathrib had often spoken about a

Prophet soon to come among the Arabs. Many converts were
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found in Yathrib, and eventually it was decided that
Muhammad and his three hundred or so Meccan followers
should move to that city.

This was the beginning of the planning of the Hijrah,
or the Flight to Yathrib, which occurred in 622 A.D. The
Meccan Muslims, as they then called themselves, began to
sell their property; but the non-Muslim Meccans did not
want Muhammad out of their sight where they could no longer
keep tabs on him. It was decided that each clan would
select one person to participate in the murder of Muhammad,
thereby reducing the likelihood of retaliation against all
clans. Again, tradition holds that at this time Muhammad
received his first revelation which ordered him to make war
upon his persecutors "until persecution is no more and
religion is for Allah only.“3

Muhammad escaped the murder attempt by tricking his
intended murderers into believing that he remained in his
house whereas he had actually escaped earlier and gone to a
nearby cave with his later to become father-in-law, from
which they proceeded on to Yathrib when it became safe.
This flight from Mecca after twelve vears of humiliation
and persecution is considered to be the beginning of the
Muslim era.

The Hijrah marks the end of Muhammad's time as a
preacher and the beginning of his time as a

statesman/warrior. The motivation and content of his
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preaching changed from spiritual to practical, and his
post—-Meccan Surahs were largely devoted to pronouncements
on regulating public and private conduct. Because he
considered himself a successor to the major Hebrew
prophets, he had anticipated cordial support from the
Jewish community in Yathrib. However, when it gradually
became more clear to the Jewish community that Muhammad had
an inadequate grasp of teachings derived from the 01d
Testament, they withdrew their support and turned it
instead to ridicule. When Muhammad reverted to Meccan
traditions and changed the Qiblah, the place toward which
Muslims turn their faces in prayer, from Jerusalem to the
Ka'bah in Mecca, the break became yet more complete. He
also at this time proclaimed the hajj - the annual
pilgrimage - to the Ka'bah in Mecca to be an obligation for
all Muslims.

Not only did Muhammad denounce the Jews for falsifving
and concealing parts of divine revelation, but he had also
begun to regard Christian doctrine as a perversion of the
original teachings of Christ. Thus he rejected both
religions which had originally inspired him, and instead
proclaimed himself to be the revealer of the true and
unéorrupted word of Allah. He stated that his revelation
was the seal of the prophets, meaning that no other prophet
would come after him; and he called his revelation Islam,

which meant resignation to the will of Allah. He called
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for jihad - holy war - against the people of Mecca who had
driven him out, expelled two Jewish tribes from Yathrib,
and had yet a third tribe massacred on suspicion of
treasonable correspondence with his enemies in Mecca.! By
the vear 628 A.D., following several years of skirmishes,
most of which were won by the Muslims, Muhammad had forced
the Meccans to sign the Pact Of Hudaibiva which allowed him
and his followers to begin making annual pilgrimages to
Mecca. By 630 A.D. he had militarily come to the point
that he was able to enter Mecca as its newly accepted
leader. All idols in and around Mecca were destroved.
Some small Jewish and Christian communities as well as
Arabs from as far away as southern Arabia and (what is
today known as) Bahrain and Oman recognized him as their
overlord.

Muhammad*®s death in 632 A.D. left the Muslim community
in disarray. Because he had left no designated successor,
his father-in-law, Abu Bakr,5 who had been among his first
converts and who had helped him escape from Mecca at the
beginning of the Hijrah, became the first elected caliph.
Abu Bakr was to be ruler and lawgiver only; he did not
inherit Muhammad's spiritual role. Before his death,
Muhammad had begun to make plans to move Islam beyond the
confines of Arabia by congquering parts of Syria. Abu Bakr
began following up on this effort, but he died within two

vears of assuming leadership of the faith. Within this
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time, however, he had brought all of Arabia under the
dominion of Islam.

Abu Bakr was then succeeded by the convert Omar for
the next ten years. Under Omar's leadership, Damascus was
captured and the administrative center of Islam was then
established in that city. From there Omar went on to
capture Jerusalem, Caesarea, and large parts of Egypt and
North Africa. The populations of these areas were Semitic
but had been under Hellenistic control for nearly three
hundred vears. The fellow Semites coming from Arabia were
welcomed as an improvement over the racially different
Hellenes; additionally, the populations conquered at this
time by the Muslims had already been exhausted by decades
of warfare with others. By 660 A.D., one generation after
Muhammad's death, the Muslim empire extended from Persia in
the east through the Fertile Crescent, Egypt, Libya and on
to Tunisia in the west. Only in Persia, where the
population was Aryan rather than Semitic, and
Zoroastrianism was already a well established religon, did
Omar have a great deal of difficulty. Eventually, however,
by dint of superior military strength and abilities, as
well as the Persians' already being exhausted from having
engaged in other wars (as were the Arab populations so
quickly conquered by the Muslims), Omar succeeded in
conquering this territory as well.

Politically, Omar set up an administrative system which
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ensured loyalty to Islam and Arabia while encouraging
military conquest elsewhere. He distributed tribute money
in the form of yearly stipends, first to Muhammad's widows
and dependents, then to other faithful companions and
supporters, and finally to all Islamic warriors and
tribesmen. Acceptance of the tribute precluded natives of
Arabia from acquiring lands outside the Arabian peninsula,
but allowed them to retain four~fifths of all booty they
seized in the forms of moveable goods and captives. Actual
monies seized during campaigns, however, were kept in a
common treasury for distribution as tribute. Thus Muslims
from Arabia became very wealthy.

Civil administration was left in the hands of those
who had already been in charge when the Arabs arrived.
This meant that for the most part, Christians of Greek
origin continued to be rulers in the lands of the Roman
empire, and non-Muslims with primarily Persian educations
provided administration in (what had been) the Persian
empire. Native Arabs appeared not to have acquired much
taste or aptitude for civil administration.® For them,
the Xoran provided the rudiments of civil and criminal
codes of law, supplemented by what Muhammad's Companions7
could remember of his day-to-day habits.

The legal position of non-Muslim subjects was for the
most part regulated by their own communities. Just as

Muhammad had left undisturbed the Jewish and Christian

60

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



communities of Araﬁia so long as they paid an annual
tribute and did not cause trouble, so Omar extended this
custom to the Zorcastrians of Persia. The subjects -
Jewish, Christian and Zoroastrian - came to be known in
Islam as the people of the covenant. Preference at that
time was that the non~Muslims support their Muslim rulers
through payment of tribute, so enforced conversion to Islam
was not pressed since that would have diminished the tax
base.

In 644 A.D. Omar was assassinated by his Persian slave
and this led to the beginning of power struggles within
Islam. One of Muhammad's sons-in-law, Uthman, was the next
elected caliph. Uthman was a member of the aristocratic
Umayyad clan of the Quraish tribe of Mecca. The Umayyads
had been among the last of the Meccans to accept Islam; and
under the rule of Uthman, this clan became notorious for
nepotism and worldliness. They established a tyrannical
dynasty known for cruelty over the people they ruled.
Uthman was assassinated in 655 A.D. and the caliphate now
passed on to Ali.

Ali was virtuous - a gallant warrior, a wise
counselor, a true friend and a generous foe- but he had no
talent for statecraft and was outmatched by unscrupulous
rivals who knew that "war is a game of deceit”.! When Ali
attempted to remove several Umayyad governors who had been

appointed by Uthman, this caused an uprising led by
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Muawiva, governor of Damascus. Just when he was about to
win a military victory, Ali instead agreed to submit the
matter to arbitration. This led to secession by a large
group of his conservative supporters who insisted that the
caliphate could not be submitted to arbitration but must
decided through war since it had been conferred upon Ali by
the whole body of the faithful. 1In 661 A.D. one of the
seceders assassinated Ali, and within a few months Muawiva

was the officially recognized new caliph.

RISE AND SPREAD OF ISLAMIC CIVILIZATION

The first four caliphs - Abu Bakr, Omar, Uthman and
Ali - came to be known as the "Rightly Guided Caliphs”.
They had been elected, but following Muawiva's recognition
as caliph, the position then became hereditary for many
generations. Muawiya ruled for twenty vears, and for
seventy vears thereafter the Umayyads maintained control
over the Islamic empire. Damascus became the center of
administrative control. Military expansion continued, and
by 750 A.D. there existed an enormous Muslim empire that

stretched from the Pyrenees to India and from Morocco to

China.9

The Muslims had tried and failed to invade
France; the same was true of Constantinople, which remained

a Christian stronghold. To the south, the Sahara desert
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remained a barrier, and penetration up the Nile beyond

Aswan took several centuries.
DYNASTIES AND SECTS

The fourteenth century Muslim historian Ibn Khaldun
wrote that "The Arabs are incapable of founding an empire
unless they are imbued with religious enthusiasm by a
prophet or saint".w The social cohesive force of
Muhammad®s teachings had begun to disintegrate after the
first generation of followers who had known Muhammad
personally. One of the main divisive forces within Islam
was the splitting into factions, chief among which was the
Shi'ites.

Shi'ism originated mainly as a protest to the original
election of Abu Bakr as the first caliph. This election
occurred immediately following the death of Muhammad when a
group of his followers went to the local house of worship;
and there, in great haste, elected Muhammad’'s father-in-
law, Abu Bakr as the next leader of the Muslim community.
This had been done in the hopes of ensuring the welfare of
the community as well as resolving some outstanding
prqblems. Meanwhile, while this was occurring, Ali was
preparing Muhammad's body for burial, unaware of what was
occurring at the mosque. After the traditional rituals,

Ali went to the mosque and was confronted with the fact
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that an election had been held in his absence and a caliph
had been elected. Ali and many of his supporters contended
that Muhammad had made it very clear that he (Ali) was to
become the next leader of the faith. He had been one of
the first converts to Islam and was considered by the
Prophet to be among the most loyal of all Muslims. On
various occasions Muhammad had stated that Ali was not only
the most knowledgeable of all men in matters pertaining to
Islam, but that indeed his life had been preserved from
error and sin in not only his words but his actions; he was
considered to be in perfect conformity with the teachings
of Islam. Ali and his supporters were, therefore,
astounded that someone else had been elected to lead the
faithful. Those who believed that Ali should have been
named caliph became known as the partisans or ghiah of Ali.
Those who supported the election of Abu Bakr objected to
the shiahs as opponents of allegiance within the faith.

At this time, Ali chose not to pursue military or
political means to set himself up as caliph, but still his
band of supporters remained loyal to him. During the first
three caliphates - Abu Bakr, Omar and Uthman - Ali remained
a relatively minor plaver, occasionally disagreeing with
some strategies but nonetheless being put in charge of
Medina when Omar went to visit Jerusalem after its
conquest. At Omar‘'s death the caliphate was offered to Ali

but he chose not to accept it because of certain caveats

64

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



that came with the offer. Therefore, Uthman did indeed
become the third caliph. However, when Uthman was
assassinated, Ali was then elected to be the fourth caliph.
As mentioned above, this election was immediately
challenged by Muawiya who was then governor of Damascus.
When Ali died, his son Hasan became caliph for half a year
before being forced by threat of arms to cede the caliphate
to Muawiya. Hasan died a few vears later, reportedly by
poisoning. When Muawiya died and was succeeded by his son
Yazid without election, Ali's second son Husayn tried to
lead an insurrection but could not rally enough support.
The death of Husayn at the hands of Yazid's army became the
focal point for Twelve Imam Shi'ism, which is what Persian
Islam became. Around the tombs of Ali and his sons grew an
emotional martyrology among those Arabs who had not
benefitted from the spoils of conquest as well as Persian
converts to Islam who were denied equality of status by.the
race proud Arabs. The doctrine evolved that Ali and his
descendants had inherited not only temporal but also
spiritual authority from Muhammad, which was passed down
through legal heirs known as Imams.

Shi'ism itself is divided into different sects. Twelve
Imam Shi‘'ism contends that there have been twelve Imams
since Muhammad. Among Shi'ites, the word Imam has very
special significance. The Imam is not just the leader of

prayvers, as Sunni Muslims call their religious leaders.
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The title applies specifically and only to Ali's
descendants through his wife Fatima (Muhammad's favorite
daughter} and their two sons Hasan and Husayn. The Imam is
believed to be an intercessor for Allah. This intercessor
must be recognized and followed in order for a Shi'ite
Muslim to be saved and thus be deserving of living in
eternal paradise. The Imam is credited with supernatural
wisdom as well as an absolute right to civil authority.

As well as the Twelve Imam Shi'ites, other branches
include the Five Imam Shi'ites also known as the Zaydis and
the Seven Imam Shi'ites Known as the Ismailis. Each of
these branches is further subdivided into multiple
offshoots and sects.

The Shi‘ites developed theories which were
substantially dissimilar from the beliefs held by their
Sunni brothers.!! They believed that each legitimate
leader (Imam) was divinely appointed and supernaturally
guided and guarded; that only direct descendants from
Muhammad through his daughter Fatima could be an Imam; and
that Allah would ultimately cause the Shi'ites to triumph
by bringing back a descendant of Ali from death to
accomplish Muhammad's aims. Because Abu Bakr, Omar and
Uthman were none of them descended from Ali, they were
considered by Shi'ites to be illegitimate rulers. Instead,
Ali was considered to be the first true caliph. His

descendants until the twelfth generation were considered by
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the Shi‘*ites to represent the Imamate which provided
spiritual guidance to Muslims. The Twelfth Imam supposedly
disappeared mysteriously into a cave as a young child, but
his spirit remained alive to provide guidance to all |
subsequent religious leaders of Islam throughout history.
Shit'ites believe that this spirit will be reincarnated as
the Mahdi just before the Time of Judgament. When that
occurs, universal peace will come to mankind.

Active propaganda against the Umayyads came not only
from the Shi'ites but also from a branch of Muhammad's
family descended from his uncle Abbas. The Abbasids
cultivated the disaffected who bitterly resented Umayyad
displays of power which resulted in reducing populations to
conditions of servility, particularly among the Perisans.
However, by the middle of the eighth century, the Umayyads
had become soft and negligent in the civilized luxury of
Syria, and the Abassids were able to supplant them as the
new caliphs. Immediately they moved the administrative
center to Baghdad. This shifting of the political center
of gravity resulted in a decline of Arab influence in
Islam, and an increase of Persian influence. For the first
fifty vears of Abassid power, the caliphs drew their prime
ministers (viziers) from Persian backgrounds. The
Abassids, following up on the original work of the Persian
Sassanians, improved the irrigation systems of Irag. They

also developed Baghdad into an economic rival of
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Constantinople and developed extensive agricultural plans.
Sea trade expanded and Muslim ships reached China to trade
for silk by 850 A.D. The need for practical knowledge -
medicine, mathematics, geography, astronomy - became
apparent as commerce brought the Muslims into contact with
more advanced civilizations. Translations of scientific
works from Greek, Syriac, Persian and Sanskrit into Arabic
were done by Syrian Christians and Persians. By 830 A.D. a
“"house of learning” had been established in Baghdad filled
with outstanding works of Greek science and philosophy,
while Western Europe remained ignorant of this thinking.

By the mid-ninth century the Indian system of numerals
including zero replaced the clumsy Semitic, Greek and Roman
numerals. Following the importation of known learning, the
Muslims then began to do their own observation and
research.

While the Muslims were achieving cultural and military
success, politically the Arab domination of the faith was
disintegrating. The Abassids had supplanted the Umayyads
in North Africa, Egypt, Syria, Iraq, Persia and Transoxnia.
The Turks, recruited by the Abassids because they appeared
more obedient and reliable than the Arabs for military
purposes, chose not to remain subordiate to the Arabs
either and established themselves as de facto rulers in
these areas. The Shi'ites, although originally aiders of

the Abassids in overthrowing the Umayyads, were so fanatic
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that they came to be considered politically subversive and
were driven underground in Irag. Indeed, the Shi'ites
continued to divide among themselves on several doctrinal
issues and formed several of their own dynasties. The
Ismaili Shi'ites brought forth a group known as The
Assassins which terrorized Baghdad, sacked Mecca and
carried off the sacred Black Stone from the Ka'bah in the
mid-tenth century. The University of Al Azhar was founded
in Cairo for the further propagation of Ismaili doctrine.
The Fatimid Shi‘ites grew up in Tunisia in the early tenth
century and moved east through Cairo, where they
established their capital, then on to western Arabia,
Palestine and Syria. Thus various factions of Shi‘'ites
became politically dominant over much of the Muslim world,
although they failed to convert their conquered territory
to their beliefs.

Although Arabic was the principal language of
scholars, only a small minority of Muslim scholars were
Arab by race. Nearly 40% were Persian or Tranxonian, and
in Spain many were Jewish.!? Muslims contributed much to
mathematics, astronomy and medicine, reflecting and
expanding on Hellenist learning. Their society, however,
tended toward aristocracy which deprived them of a
substantial middle class to give them stability during

political upheavals. Intellectual life was enjoyved
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primarily by the upper classes, with little yearning for
knowledge among the general population.

The country of outstanding importance for the
transmission of Muslim learning to the West was Spain. One
Umayyvad prince had managed to escape fhe massacre of his
family undertaken by the Abassids in the ninth century and
had established a magnificent dynasty in Cordoba. Under
Umayyvad leadership, Muslim Spain became one of the
wealthiest and most culturally advanced countries in Europe
during the ninth century. Cordoba was recognized as the
equal of Christian Constantinople and Muslim Baghdad and
Cairo. In the tenth century Abd Ur-Rahman IIT founded the
University of Cordoba and established a caliphate separate
from the one in Baghdad. The center of Jewish scholarship
also began to move from Irag to Spain. However, in the
eleventh century the Spanish Umayyad dynasty began to

N collapse when the caliphate was partitioned among
provincial rulers, and Christian northern Spain seized the
opportunity to invade the disunited Muslim states.

When this happened, the Spanish Muslims appealed to
their fellow Muslim Berbers of northwest Africa for
military assistance; and under the legendary leader E1 Cid
were able to regain much of their lost influence. The
Berbers, also known as the Moors, remained in Spain and
supplanted the Umayyads as the ruling dynasty. Eventually,

however, they succumbed to luxurious living. A puritan
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movement arose among the Moors and overthrew the existing
leadership in the mid-twelfth century. The empire of the
Moors then grew to extend from central Spain to the borders
of Egypt. Despite the conservatism of the Moorish leaders,
philosophers were encouraged; and the famous Arab
philosopher Averroes was able to assert that the Koran,
being an imperfect presentation of truths, was fit only for
the masses who were incapable of philosophical thinking.
However, while the Moorish leaders tolerated religious
heresy among the Muslim intellectuals, they persecuted
Christians and Jews who refused to convert to Islam,
frequently expelling them f£rom southern Spain. Thus the
twelfth century saw the beginning of a decline of
scholarship in Muslim Spain. The refugees took with them
their advanced culture to Toledo in northern Spain, and
Arabic philosophy began to be translated into Latin there.
This was the beginning of Western exposure to the
mathematical, medicinal, astronomical and philosophical

gems of Muslim civilization.

Muslim Controversies

In the ninth century, one of the caliphs of Baghdad,
Al Mamun, had tried to support rationalist views of Islam,
and in so doing incurred the opposition of the rigorous

theoclogians of Baghdad. Nonetheless, the caliph imposed on
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both theologians and lawyers the concept that the Koran was
created and not eternal, and he supported his views via an
inquisition. After his and his successor's deaths, an
orthedox group dedicated to upholding the Koran and the

Sunna13

as the only valid sources of knowledge, imposed an
inquisition of their own. Meanwhile, vet a third strain of
Muslim religious thought, Sufism, gained adherents. This
mystical group had developed in the eighth and ninth
centuries in an effort to find a more intimate and personal
approach to and union with Allah than Sunni formalism,
which placed man at an almost infinite distance from his
Creator and provided prophets merely as interpreters of
Allah's words, but not as a mediator between man and Allah.
Their inspiration came not only from Islam but also from

Christian mysticism, Persian Zoroastrianism and other

mystery religions from the pre-Christian Middle East.

Turkish Influences

Thus by the eleventh century Muslim theology was
undergoing significant internal crises, especially among
the Shi‘'ites. Interestingly, it was the Turks who
stabilized Islam for a while. In the mid-eleventh century
they had entered Baghdad at the invitation of the Abassids
to rescue the caliphate from its Shi'ite masters. Also

known as the Seljuks, the Turks preferred Sunni Islam and
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imposed it on the vast new empire they condquered, which
eventually extended from the Aegean Sea to India. A
Persian vizier under the Seljuks, whose name was Nizam-al
Mulk, founded one of the first universities of the Muslim
empire in 1066 A.D., and this university became a center
for propagating Sunni orthodoxy in contrast to what was
taught at Al Azhar in Fatimid Cairo. A lecturer at this
university, al Ghazzahi, taught Islam in such a way that it
returned to its original principles while at the same time
he provided a legitimate place for mysticism in the faith.

He came to be known as the "Restorer of the Faith".

The Crusasdes

After forty years, the Seljuk unification of the
Middle East broke into independent principalities, and the
Christian Crusaders began to try to restore Jerusalem to
Christianity. This allowed an exchange of culture which
altered both Europe and the Middle East forever. By this
time, the center of Seljuk authority was in Isfahan (Iran).
Because the Crusaders were not able to consolidate their
pover more than fifty miles inland from the coast, and
major cities like Aleppo and Damascus never appeared to be
in serious jeopardy, the Seljuks did not respond initially
to the threat of Christian invasion. For the first thirty

vears, the Crusaders were relatively successful. By the
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mid-twelfth century, the Fatimid caliphate based in Cairo
had been toppled by the Turks and the famed Kurdish
military genius Saladin consolidated his kingdom in Syria
and Egypt. At this point he declared a jihad against the
Christians and recovered for the Muslims Jerusalem and most
of the territory which had been won by the Franks. The
Third Crusade, led by Richard the Lion Hearted of England
and Philip the Fair of France, resulted in peaceable
accommodation between the Holy Roman Emperor Frederick II
and Saladin's successor. Jerusalem and the surrounding
areas were under Christian control, which led to the
development of trade by European countries, especially

Italy initially.

The Mongols

Meanwhile, the Muslims had another menace to face -
invasion from the east by the brutal and desperately cruel
Genghis Khan. When further crusades lost Jerusalem back to
the Muslims, Pope Innocent IV began negotiating with
Genghis Khan's Mongols. Unfortunately for the Christians,
this did not lead to political success for the Crusaders.
Genghis Khan's grandson, Hulagu, continued the wave of
conquest as far as Baghdad, where nearly all residents were
massacred in the mid-thirteenth century. This put an end

to the Abassid caliphate. The Mongols then went on to
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invade Syria and destroy Aleppo, but were eventually
defeated by Eqgyptian armies in northern Palestine in 1260
A.D. Meanwhile, in Egypt, a slave had deposed the last of
Saladin's line and established the Mamluk dynasty which was
mainly Turkish but occasionally Mongol or Circassian. They
ruled Egypt, Palestine and Syria, both through heredity and
through power seizure. Intrigue and assassination were the
rule. Under Mamluk administration, irrigation canals,
aqueducts and harbors were built, as were hospitals,
libraries and schools. The schools mainly taught Sunni
orthodoxy rather than concentrating of academic subjects.
The great Jewish physician and philosopher Maimonides was
accepted at Saladin's court after he had been driven out of
Moorish Spain; and his knowledgeable traditions were
continued in Egytian practice. Nonetheless, ancient
Egyptian superstition and magic began to ressert itself in
the early fourteenth century, while scientific research
appeared to come to a standstill in Muslim society.

In northern Persia and Tranxonia, the Mongols,
interested in astrology by Hulaga, had founded an
astronomical observatory and library near Tabriz. Timur
(Tamerlane), grandson of Hulaga, encouraged scholars,
architects and craftsmen to rebuild what his predecessors
had destroyed a century before. Marco Polo was given
permission to travel Mongol dominated highways to China,

and European trade was encouraged as well.
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Again, while cultural and economic expansion grew,
political stability deteriorated. ZIraq had gone backwards
from irrigated agriculture to nomadism under the Mongols;
major cities had been destroved; Mamluk sultans ruled for
an average of less than five vears apiece; feudal land
policies destroved agriculture in Egypt; Jerusalem was
again sacked in 1480 A.D.; and the plague Kkilled off large
numbers of the population, even in the Middle East. The
Seljuk unity of Asia Minor had been destroyed by the Mongol

invasion of the mid-thirteenth century.

Ottoman Turks

Elsewhere, a small principality founded in the
northwest corner of Turkey began to expand in the
fourteenth century. By the mid-fourteenth century these
Othmans had invaded Europe and established their capital at
Adrianople, where thev began to block trade between
Constantinople and the Balkan interior. By the early
fifteenth century they had expanded their frontiers to the
Danube and incorporated the greater part of Asia Minor.
When defeated by Timur in 1402 A.D., they were driven out
of Asia Minor but their kingdom survived in the Balkans.
From 1420 A.D. onward they began to acquire the use of
firepower; by 1453 A.D. they took Constantinople; and by

1468 A.D. they had reconquered Asia Minor. In 1514 A.D.
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they overran Persia, and then took on the Mamluks whom they
defeated in 1517 A.D. The Abassid puppet caliph was
carried off from Cairo to Constantinople, and Cairo began

to sink back into being a provincial town.

ISLAM SINCE THE 1500's

Suleiman the Magnificent, contemporary of Henry VIII
of England, extended the Ottoman Empire to include Hungary
and Rhodes; later Ottoman leaders added Cyprus, Crete and
the Polish Ukraine. The Safavids in Persia replaced the
Mongolian rulers who had dominated their country for more
than two centuries, established the Shi'ite sect of Islam
as the state religion and under Shah Abbas (1587 A.D. -
1629 A.D.) established Persia as an internationally
recognized power whose alliance was sought by many European
countries against the Ottomans. Babur and Akbar, both
Muslims, achieved outstanding developments in India even
though it was predominantly Hindu by religion. Babur, a
descendant of Timur, defeated a much larger army of Hindus
and established his capital in Delhi in the 1520°'s. His
grandson AKkbar consolidated Muslim power throughout almost
all of India, then tried to devise an eclectic faith which
would unite both his Hindu and Muslim subjects. This
attempt was not successful, but nonetheless, Akbar did

succeed in abolishing discriminatoryv practices against the
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Hindus which previous Muslim rulers had perpetuated and he
opened top state positions to the Hindus.

All three of the Muslim empires were first class
military powers, although they lacked the efficient
artillery used by Europeans. What they lacked in equipment
they made up for in manpower. Heads of Muslim states had
absolute power over their subjects. Therefore, the gquality
of administration depended on the quality of the
leadership. During the sixteenth century, Suleiman, Abbas
and Akbar were the equals of any monarchs in the world at
that time. Because Akbar opened his bureaucracy to all his
subjects, ability rather thanm religion became the criterion
for appcocintment and advancement. When an administrator
died, his property was inherited by the emperor and his
rank became vacant, thus eliminating the problems of
heredity which plagued Western countries at the time.
Likewise in the Ottoman empire, it was the ability of the
applicant which was most considered, not family or
religious background. In addition to military and
administrative prowess, the Muslim empires had much
economic strength as well. Within their borders they had
agriculture, timberland, minerals and skilled workmen,
which to- a large extent ensured self sufficiency. Commerce
in spices, silks and cottons contributed substantially to
the pfosperity of the Muslim world by providing customs as

well as a source of livelihood for merchants, clerks,
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sailors, shipbuilders, camel drivers and stevedores. The
povertyv of the peasant masses was not significantly
different from that of Europe's poor.

Unfortunately, the rulers who succeeded Suleiman,
Abbas and Akbar did not have the talent to continue their
predecessors' prosperity. However, this alone would not
have caused the decline in Muslim fortunes that began to
occur in the seventeenth century and grew significantly in
the eighteenth century, since the same was also true in
many European countries. What triggered the decline of the
Muslim world was more related to the lack of far reaching
changes which energized and revolutionized other societies.

Economically, there were very few changes in
agricultural procedures, industry, financial methods, or
commercial organization. So long as national rulers were
strong and enlightened, their autocratic empires had
functioned relatively smoothly. However, when central
authority weakened, the courtiers, bureaucratic officials
and military officers combined to fleece the productive
classes of the society - the peasants, merchants and
artisans. Private enterprise and initiative were stifled,
and merchants hid their wealth rather than invest it in
expansion.

Another problem that contributed to empirical declines
was the lack of willingness to learn from non-Muslims.

Because Islam had had such spectacular successes in the
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past, this was frequently attributed to the superiority of
the faith, so non-believers were seen as having little
credibility. Consequently, Muslim officials loocked with
disdain upon most things relating to Christian Europe. For
instance, in 1756 A.D., when the French ambassador in
Constantinople announced an important alliance between
France and Austria, he was abruptly informed that the
Ottoman government did not concern itself "about the union
of one hog with another" .4

One of the most damaging results of this self-
centeredness in the eighteenth century was that it allowed
an intellectual iron curtain to descend between the Muslim
world and the West. Especially in the field of science was
this important, with Muslim scientific research already
beginning to stagnate, while little interest was being
displayed in such advances as those of Paraclesus,
Vesalius, Harvey, Copernicus, Kepler and Galileo who had
European (Christian) training.

Finally, the Turks, the Persians and the Moghuls were
peoples with little seagoing tradition. All three were
land empires which faced inward toward central Asia rather
than outward toward the ocean. When Portugal seized
control of the Indian Ocean trade routes that had been
Muslim dominated in the early 1500's, the response was
feeble. This became highly significant because it allowed

the Europeans to become masters of world trade routes with
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little opposition from the Muslims who had previously
controlled most of the trade between Asia and Europe. This
control of world trade taken over by the Europeans in the
sixteenth century stimulated economic, social and political
development, while the once formidable Muslim empires,
taking a somewhat active but not initiating part in the new
world economy, remained static and fell further and further
behind in all phases of development.

We can see, then, that by the eighteenth century the
Muslim empires had begun to disintegrate intellectually,
economically and socially. This will carry over into the
next two centuries, which is the time period we are
concerned with in this dissertation.

Our next effort will be to review the founding and
development of the Ahmadiyyah and Baha‘'i faiths in Islamic
dominated societies. 1In this review, we will make
comparisons between the development of these faiths and the

development of Protestantism, where applicable.
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FOOTNOTES - Chapter IV A Review of Islamic Civilization

1. According to Cyril Glasse's The Concise Encyclopedia of Islam,
the Koran was revealed sporadically, directing the actions and
responses of Muhammad as required. It contains social laws,
warnings about the end of the world, and descriptions of
judgment, Heaven and Hell. The subject of the Koran is above
all Divine Nature and the means of salvation.

2. Koran, Surah 74:2 "“Arise and warn!"

3. Koran, Surah 8:9 "And fight them until persecution is no
more, and religion is all for Allah. But if they cease,
then lo! Allah is seer of what they do."

4. George E. Kirk, A Short History of the Middle East, p. 14.

5. Polygamy was acceptable during Muhammad‘'s time. His first
wife, Khadijah, was his only wife during the early part of
his life. She gave him sons, all of whom died in infancy,
and daughters. Fatimah was his favorite daughter, and it
is through her and Muhammad's cousin/son-in-law Ali that
Shi'ism counts its Imams. Following Khadijah's death,
Muhammad married many other wives, most of whom were widows
in need of protection. One of his wives was Aishah, daughter
of Abu Bakr; she was considered to be his favorite, and was
only 18 when Muhammad died.

6. Kirk, p. 16.

7. “The Companions" were those followers who kept frequent
company with Muhammad and strove to assimilate his teachings.
They memorized and transmitted the Traditions and the Koran
before these were formally written down and compiled.

8. R.A. Nicholson, Literary History of the Arabs, p. 191 as cited
in Kirk's A Short History of the Middle East, p. 19.

9. L.S. Stavrianos, The World Since 1500: A Global History,
p. 333.
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10. As cited in Kirk, p. 20.

11. The Sunni Muslims, who comprise approximately eighty five per
cent of Islam, follow the Traditions as established by
Muhammad rather than develop specialized theories as do the
Shi‘*ites.

12. Kirk, p. 35.

13. According to Hughes' A Dictionarv of Islam, Sunna means the
custom or manner of life -~ the tradition which records the
sayings or doings of Muhammad. Traditional Islamic law is
divided into what Muhammad did, what he enjoined or what was
done in his presence and not forbidden by him. p. 622.

14. Cited by W. Eton, A_Survey of the Turkish Empire, London:
1808, p. 10.
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AN INTRODUCTION TO THE AHMADIYYAH AND BAHA'I FAITHS

Both the Ahmadiyyah and Baha'i faiths were established
in the nineteenth century, one in northern India (now
Pakistan) and the other in Iran. The founders of both
faiths claimed to be prophets sent by Allah to
correct/renew the teachings of Islam or to initiate a new
religious era. The Ahmadiyyah faith comes from the Sunni
sect of Islam, while the Baha'i faith comes from the
Shi'ite sect. Both have been violently rejected by the
political and religious leaders of their native countries,
even though they claim tc represent teachings destined to
lead to peace. We will begin this chapter with a look at

the founding and teachings of the Ahmadiyyah faith.

AHMADIYYAH FAITH

Before we can begin an examination of the Ahmadiyyah
faith itself, we need to lock at the historical perspective
into which it was born. The following is a brief review of
the historical and religious backdrop of northern India
into which the Ahmadiyyah faith came in the nineteenth

century.
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Historical/Religious Background

The history of India is inexorably tangled, with early
Hindu writings from around 1500 B.C. (the Rig Veda)
describing struggles between the Arvan invaders and the
"black peoples" who held the land. A thousand years later,
sixteen Aryan states had been established south of the
Himalavas. Two centuries after that, Alexander the Great
reached the Jhelun River in the Punjab of northern India:
this was during the fourth century B.C. Nine hundred vears
later, by the fifth century A.D.. the White Huns had
invaded the Punjab, and in the eleventh century the Muslim
Turkish leader Mahmud established the Ghazani dynasty.

This was the initiation of the Islamic faith into northern
India. In the thirteenth and fourteenth centuries the
Moghuls under Ghengis Khan and Timur politically controlled
most of northern India; and during the sixteenth century,
by which time nearly all the Moghuls had been converted to
Islam, Babur established supremacy over India by seizing
the throne of Delhi. During this time the Sikh faith had
been established and was spreading throughout northern

India.1

At the same time, several European countries -
Portugal, the Netherlands, France and England - were
competing for trading rights in India, with the British

becoming dominant through the establishment of the British

East India Company in the late eighteenth century. One
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hundred years later, Queen Victoria was crowned Empress of
India and she immediately appointed a viceroy to rule the
Indian empire. Under this viceroy, approximately six
hundred Muslim and Hindu princes continued to govern the
states, with a (Christian) viceroy at each court to advise
the rulers. British rule inevitably led to the
establishment of several Western institutions including

legal, political, educational and religious systems.

Beginnings of the Ahmadiyyah Faith

The Ahmadiyvah faith was founded in 1889 in northern
India, in the Punjab area. 1Its founder, Ghulam Ahmad, was
descended from a distinguished Moghul lineage of Persian
background. His family had migrated to the Punjab during
the time of Emperor Babur in the sixteenth century. When
the Sikhs came to power with the rise of Ranjit Singh in
the 1800's, Ahmad's family fell into poverty, after having
known many generations of power and wealth. Most of their
lands were confiscated and Ahmad's early life was focused
on his father's unsuccessful attempts to restore the family
wealth. Ultimately his father became a court clerk in the
colonial administration, which brought Ahmad into extensive
contact with Christian missionaries.

At that time, the Christians themselves were having

bitter clashes with the Hindus who were trying to revive
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their own faith in northern India after having lost
considerable ground to the Sikhs over several centuries.
In addition to the religious turmoil going on at the time,
there was also tremendous economic upheaval as the British
were forcibly establishing new policies regarding
agriculture, irrigation and related practices. The weight
of change brought about by the colonial presence was felt
especially in Ahmad'’s region, and this led some of the
Muslim population of northern India to be expecting a great
religious change in the form of the return of Muhammmad's
representative. This returning personage was to be the
Mahdi.? One prophecy made about the Mahdi was that he
would be born a twin.

Ghulam Ahmad was born in 1835, a twin whose sister
died soon after birth. He was reportedly a quiet child
with a serene temperament and was educated by a private
tutor who schooled him in the teachings of the Koran as
well as in Persian literature. 1In addition to the Koran,
he also studied a great deal of Christian literature; and
was struck by offensive polemics against Islam. His father
was a renowned physician through whom he was also exposed
to medical teachings. Additionally, his father was a
landholder; and Ghulam and his father spent much time in
the courts trying to regain ancestral villages lost to the
Sikhs through confiscation. What lands remained in family

hands were generally superintended by Ghulam, but he
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performed these duties out of filial piety, not 1liking such
involvement in worldly affairs. At a young age he married
a first cousin, as was typical in that society, and
fathered two children.

When he was in his early thirties, he accepted a minor
post in the government which his father had secured for
him. While engaged in this work, he continued to devote
himself to religious scholarship, and cultivated few
friends. He believed that this working experience had
exposed him to the hypocrisy of most government officials,
who seldom carried out their religious duties properly.
When his mother died, he resigned his civil post and
returned to his father's home, where he lived off a small
income from property rentals.

During this time he continued to study the Koran,
determined not to be unduly influenced by worldly affairs.
In this he had been strongly influenced by watching his
father become severely depressed over the loss of material
possessions. He developed a reputation for adhering to the
truth, despite friendship or other considerations; thus he
earned the respect of both Muslims and Hindus. He began to
have dreams which he related to others. Some of these
dreams later occurred in reality and this was believed to
be indicative of his special relationship to Allah. He
occasionally called down the wrath of Allah on his enemies,

and when they died under circumstances which he had

88

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



predicted, he called himself a spokesperson for Allah.’
He became a champion of Islam and defended it against other
faiths, most especially Christianity, Hinduism and the
Sikhs.

During a fast which he felt he had been divinely
inspired to undertake,! he claimed to have had
supernatural visions; and thereafter hailed the value of
enuring the body to hardship. Despite his family's
objections to his ascetic way of life, he chose to continue
with it. 1In 1880 A.D., he claimed that he was the mujaddid
(renovator) of Islam who had been divinely appointed to
defend the cause of Islam. However, he did not begin to
accept followers until 1888. A year and a half later he
declared that Jesus Christ had actually died, not ascended
to Heaven; that the Messiah promised to Muslims would be a
mujaddid from India; and that he was the fulfillment not
only of the prophecies of the Messiah, but of the Mahdi as
well. He emphasized that the Mahdi would propagagate Islam
by arguments and reasoning, not by military force.
Although he lived in a small village in northern India and
did not know foreign languages, he believed he would become
the interpreter of Islam to the West.

As proof of his legitimacy, he made many assertions.
He reccllected that many religions had foretold the advent
of a prophet. The Hindus awaited the Avatar; the

Zoroastrians, the Mesio Darbahmi; the Christians, the
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second coming of Jesus; the Muslims, the Mahdi and the
Messiah. The varicus signs indicating the appearance of
all these prophets were similar: the spread of evils,
nultiplication of diseases, falling of stars, eclipses of
the sun and moon, recurrence of wars, etc. Ghulam Ahmad
claimed that all these prophecies foretold one and the same
individual who would, by means of spiritual powers, gather
men of all faiths and guide the nations of the world along
the right path. Although the Promised One would be the
same for all nations, He would possess distinctive
characteristics so that each nation would accept Him as
their own. Thus, being a Persian by race, Ahmad claimed
that he was the Promised One of the Zorcastrians; being an
Indian by birth, the Promised One of the Hindus; being a
Muslim by faith, the Promised One of the Muslims; and by
having come in the spirit and power of Jesus to reform
social evils in Christian countries and having been born
under a Christian government in India, he laimed to be the

Promised One of the Christians.5

He claimed that his
mission was "to preach the perfect unity of God, to
establish virtue and righteousness, to restore the fear of
God to men's hearts, to strengthen the relationship between
man and God, to lead man out of doubt and darkness into the
certainty of faith, to restore peace and calm to troubled

hearts, to open the gates of spiritual knowledge, to find a

solution for moral, spiritual, intellectual and practical
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difficulties, to relieve and succour the oppressed, to
restore the rights of those who have been despciled, to
abolish war and disorder, to bring about universal peace,
to collect all mankind under one faith and one creed, to
propagate the Truth among all nations, to purify Islam of
extraneous errors, and to present the true doctrines of
Islam to the world, and finally to demonstrate to the world
the Glory of God by manifest signs."6

Not only did Ahmad declare these principles, but he
also left a clear code of instructions and rules of
conduct. He claimed that the purpose of the Ahmadiyah
movement was to present true Islam to the world and to
enrich mankind with the unlimited spiritual treasures of
the Koran. He declared that failure to believe that Allah
will continually send prophets to mankind to bring him back
from error is failure to believe in the mercy and
compassion of Allah. This would be not only an insult to

Allah but a betrayal of one's own spiritual hlindness.7

Development of the Faith

The pronouncements of Ghulam Ahmad were not well
received by most of the Muslim community to which they were
directed. Especially distasteful to many Muslims was
Ahmad's claim to be a prophet. His contention was that

even though Muhammad was the Seal of the Prophets, meaning
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to traditiomnal Muslims that Alliah would send no more
prophets before the Day of Judgment, he, Ahmad, was so
immersed in the loye of Muhammad that he indeed reflected
Muhammad and was therefore himself a prophet. According to
one interpretation of the Koran, there were to be two
manifestations of Muhammad. One would be of Muhammad's
majesty in the form of someone named Muhammad; the other of
his beauty in the form of someone named Ahmad.®

Ahmad made a distinction between law giving prophets
and clarifying prophets. Clarifiers were those who had
come to interpret or re-establish the Law and to clear away
the corruptions which creep into religious systems over
time. Ahmad claimed that he was a clarifying prophet and
thus did not contravene the Seal of the Prophethood. He
interpreted the concept of the Seal of the Prophet to mean
that Muhammad was the spiritual father of all the faithful,
and therefore the spiritual father of any prophet raised up
after him. Any such successor would be Muhammad's
spiritual descendant and devoted follower. The Seal of the
Prophet was also considered to mean the pinnacle of
excellence in prophethood. However, Ahmad did not believe
that it meant that with the advent of Muhammad, all further
prophethood of any time was terminated.’

Following the death of Ghulam Ahmad in 1908, disputes
arose as to the proper succession. Some Ahmadis believed

that a Supreme Council should be established to govern the
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movement, while others believed that leadership should be
by an individual. Eventually, one of Ahmad‘'s first
converts, Nur al Din, was elected. Under his leadership
the movement remained integrated; but when he died in 1914
a major split began, based upon both administrative and
doctrinal issues. At this time the faith divided into two
sects. The Qadianis, named after Qadian, the birthplace of
Ahmad, maintained the principle that Ahmad was indeed a
prophet of God. On the other hand, the Lahorites, named
after the area where they predominated, removed that
principle from their teachings. They instead called Ahmad
a great renewer (mujaddid} but not a prophet. Years later
the Sunni Muslims repudiated the Qadianis as non-Muslims in
their courts. Both the Qadianis and the Lahorites are
stridently anti-Christian, claiming that Christianity had
deviated from its original teachings so could no longer be
considered a Religon of the Book. Ahmad had identified
Christianity as the great force for unbelief in the world,
thus making it the anti-Christ. Ahmad's primary claim to
eminence was based on his having recognized that
Christianity was indeed the anti-Christ. He also taught
that Christ had not died on the cross but instead escaped

and migrated to India where he died a natural death at the

age of 120.
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Political Factors

The Ahmadivvah faith originated at the time of British
rule in India. Although the British supported the spread
of Christianity, they did not interfere significantly with
the spread of the Ahmadiyyah movement which was largely
located in northern India. Indeed, Ahmad himself
differentiated between British rule and the Christian
religion. He strongly advocated the concept that the
Ahmadiyyah movement remain faithful to the government in
power; and even spurned requests from the Muslim dominated
Ottoman Empire to provide assistance in the overthrow of
the British.!! Ahmad felt that the chief virtue of the
British was their willingness to allow not only the
practice but also the propagation of the Ahmadiyyah faith.
He praised the British for allowing his followers to extol
Islam and to publish books which were sometimes critical of
Christianity.

The faith was, however, condemned by the leaders of
other religions in the Punjab - the Sikhs, the Hindus and
the Christians. ©Nonetheless, conversions continued and the
Ahmadiyyah faith spread to several other countries as well.
Ahmad established periodicals in 1897 and 1902, including

the English language publication entitled The Review of

Religions. This publication became the main organ for

propagation of the Ahmadiyyah version of Islam to the West.
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The first foreign country in which the faith was
established was England, and in 1923 the Ahmadis proudly
announced that Lord Headley had been converted to their
beliefs. Large followings are now found in West Africa,
east Africa, Malaysia and some European countries.

However, when the Ahmadis tried to spread their
teachings to Afghanistan, they ran into considerable
difficulty. In this Muslim dominated society they were
called heretics and several Ahmadis were stoned to death.
This first occurred in 1903, then again in 1924-25. Being
an Ahmadi was made a capital offense in Afghanistan, and
the faith was essentially driven out of that country.
Learning from that lesson, the Ahmadis have largely avoided
propagandizing in North Africa and most Muslim countries,
with the only exception being Egypt. After World War IT,
Ahmadi centers were established in Germany, the

Netherlands, Switzerland and Denmark.

Current Situation

With the splitting of the Punjab into India and
Pakistan in 1947, the situation changed significantly for
the Ahmadis. Prior to this division, there had been many
anti-Ahmadi movements which arose but did not succeed in
destroying the faith. During the 1930's, the new head of

the movement, Mahmud Ahmad, son of the founder, served on
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various committees which were trying to promote the cause
of Muslims who were living under the Hindu Maharaja of
Kashmir. An Ahmadi, Zafrullah Khan, was president of the
Muslim League at that time. In 1934, a militant Muslim
organization, the Ahrar, passed a resolution seeking to
have the Ahmadis excluded from Islam and to have Khan
dismissed from his post as head of the League. So long as
the British had remained in India, this resclution had
little effect on the Ahmadis, but it nonetheless adumbrated
the upcoming controversy over the future of the Ahmadi
community in Pakistan.

Mahmud Ahmad had rejected civil disobedience as a tooi
to be used against the British, especially after Mahatma
Ghandi refused to give assurances that independent India
would allow missionary activity and conversions by minority
religions to continue following the establishment of an
independent India. Thus, in the 1940's, the Ahmadiyyah
faith was largely isolated ~-from the Muslims who called
them heretics and from the Hindus who would not assure
their future safety. The religious principles of the faith
negated political ties with any other power groups. With
the partitioning of the Punjab in 1947, Mahmud was forced
to move his headquarters from Qadian, which was now in
Hindu India, to an area near Lahore, which was in Muslim
Pakistan. He purchased a plot of land outside Lahore in

1948, and there built a town which he named Rabwa. In 1949
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the Ahrar renewed their petition to declare the Qadiani
Ahmadis non-Muslims, and this time were endorsed by many
other Muslim leaders. Again Zafrullah Khan was singled out
for attack; by then he had become the Foreign Minister of
Pakistan. The central government continued to reject
Ahrar's demands, which led to calls in 1953 for the
resignation of the Prime Minister. Riots erupted in the
Punjab, martial law was declared and the religious leaders
of the anti-Ahmadi agitation were arrested. Zafrullah Khan
retained his position in the new government which was
formed shortly thereafter.

In the 1970's, under the leadership of Zulfikar Ali
Bhutto, the Ahmadi issue again came to the fore. Under the
1973 Constitution, both the President and the Prime
Minister of Pakistan were required to take an oath
affirming many articles of the Islamic faith, including
that they believed in the finality of Muhammad's
prophethood. The same year, propagandizing by the Ahmadis
was outlawed in Kashmir. 1In 1974, demonstrations were held
in Rabwa by anti-Ahmadi students. These demonstrations
resulted in violent clashes which led to attacks against
the Ahmadis and their property throughout the country.
Later in that year an amendment to the Constitution of
Pakistan officially declared the Ahmadis to be non-Muslims
and several Ahmadis were removed from senior positions in

the army.
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International Islamic organizations also began to
adopt anti-Ahmadi stances. Two weeks after the adoption of
the Pakistani constitutional amendment, a Jordanian council
of religious leaders declared the Ahamdis to be non-Muslims
in their country. In 1975 the African Islamic Conference
called upon Muslim governments to regard both Baha'is and
Ahmadis as apostates. A group in Pakistan demanded that
the Ahmadis be so identified omn their identity cards: and
laws were written which forbade an Ahmadi to succeed to the
property of a Muslim. In 1975 Ahmadis were banned from
making the annual pilgrimage to Mecca, which was a severe
blow to the faith since such a pilgrimage is considered to
be a religious duty and one of the five pillars of the
faith.l Politically, the Ahmadis were to be represented
in the Pakistani National Congress as a minority group,
with the same type of status as the Sikhs, Christians,
Hindus, Buddhists and Parsis.

In 1984, a new wave of anti-Ahmadi protests occurred
in Pakistan, followed by an ordinance promulgated by the
President which forbade Pakistani Ahmadis to use Muslim
titles, to call their religious buildings mosques or to
call their people to praver in Islamic ways. It further
forbade Qadiani Ahmadis tc refer to their faith as Islam,
to preach or propagate their faith in Pakistan, or to
outrage the political feelings of Muslims in any manner . 1

All these offenses were punishable by up to three yvears
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imprisonment and a fine. At this point, the leader of the
faith, Tahri Ahmad, moved to London in fear of his life.
In one of the first speeches following her election to the
Presidency of Pakistan, Benazir Bhutto stated that
YQadianis were declared non-Muslims in my father's rule.
How can I undo the great service my father did for Islam?
My government will not give any concessions to Qadianis;
they remain non-Muslims."!?

We can see, then, that this breakaway religion has not
succeeded in swaying the current government of the country
where it originated to its views. Indeed, the Ahmadis
remain very much on the fringes of Pakistani society. We
will now look at the situation of the Baha'is in Iran to
see what similarities or differences we might discern in
the development of that faith in another Muslim dominated
culture.

BAHA'T FAITH

The Baha'i faith originated in the mid-nineteenth
century in Iran. At that time in history, the Shi'ite
faction of Islam predominated in Persia and had become
exceptionally powerful in both the political and religious
decision making processes of Persian evervday life. Again
we need to review the background into which this faith

came.
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Historical Background

The Qajar dynasty had been founded at the end of the
eighteenth century, reuniting Iran from the famines and
wars which had dominated Persian history for the previous
hundred or so years. Earlier, the powerful Safavid
dynasty, established by Turkish descended tribesmen from
northern Iran and eastern Turkey around the end of the
fifteenth century, had chosen Shi'ism over the Sunni
faction. Under Shah Abbas in the 1600's, territories were
recovered which had earlier been seized by the Ottoman
Turks and the cultural flowering of Persia had occurred.
The dynasty weakened under Shah Abbas’s descendants, and by
1722 A.D. the Afghan emperor Mahmud was able to demand and
receive the abdication of the last Safavid emperor. For
nearly a quarter of a century Persia was again torn by wars
and famines. Finally the celebrated Persian general Nadir
not only succeeded in driving the Afghans out of Iran, but
also expanded the empire by capturing parts of India. He
raided the Moghul court in Delhi and returned with the
famed Peacock Throne. In 1747 A.D. he was murdered,
following which Persia suffered twelve yvears of contested
claims to the throne. In 1759 A.D., Karim Zand established
himself as the new shah and reigned over twenty years of
peace until his death in 1779 A.D. (the time of the

Declaration of Independence in the American colonies).
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At this time, the Qajar tribe brought forth its
leaders. The first Qajar shah was Mohammed. He had been
emasculated by his enemies prior to becoming Shah, and was
known for his cruelty and inflexibility. He was reported
to have put out the eves of twenty thousand citizens of a

town known as Kerman simply because they refused to bow to
him.! He succeeded in uniting Iran sufficiently to found
the Qajar dynasty, moved the capital to Tehran and
guaranteed his successor before he was assassinated in 1797
A.D. His chosen successor was Fath Ali Shah who reportedly
fathered at least two thousand offspring during his thirty-

seven year reign.“

Fath Ali Shah was succeeded by
another Mohammed, who was in turn succeeded by Nasir-al-
Din. These latter shahs plaved an important role in the
rise of the Baha'i faith and their periods of rule will be
further explored later.

Politically, under the Qajar dynasty, Persia lost much
of the territory which Shah Abbas had regained. Czarist
Russia recaptured Georgia in 1801, and by 1882 they had
also reclaimed Tashkent, Samarkand and Bokhara, thus
pushing Persia back to its present borders on the Caspian
Sea. Likewise, during this time the Ottoman empire
regained Mesopotamia and parts of modern Turkey; and the
British, ruling in India, drove Iran out of Afghanistan.

At the same time on the domestic front, both the British

and the Russians were trying to expand their spheres of
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influence within Persia. They demanded and received
extraterritoriality rights within the Persian borders,
meaning that they could apply their own laws to their own
citizens within this foreign country. Both countries
established their own banks in Persia, and Nasir Shah was
persuaded by the Russians to allow Russian officers to
receive prominent appointments within the Persian army.

As the Qajar dynasty lost power, tribal leaders sought
to increase their individual standings. Nasir Shah's son
Muzaffar sold concessions within Persia to get money for
travelling in Europe and was eventually driven out of power
in 1906 A.D., resulting in the establishment of a
constitutional government with a parliament to rule and the
shah serving mainly as a figurehead. The final Qajar
leader, Ahmad Shah, became known as the Grocery Boy Shah
because he bought up the entire grain crop of his country
during a famine, then sold it back to the people at

exorbitant prices.16

In 1925 he was overthrown by the
founder of the next dynasty to rule Iran, Mohammed Reza
Pahlavi.

The foregoing is a brief political history of Persia
over the last three hundred years. To that we must now add

the religious dimension, since in Persia the two are very

tightly intertwined.
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Religion in Persia

In Persia, Islam denies legitimacy to secular power.
That is, the state is considered to be no more than the
executive branch of clerical power, and it was this concept
which was responsible for most of the secular-religiocus
friction throughout nineteenth century Persia.l Because
the Twelfth Imam had disappeared in the ninth century, and
his on-going influence was that which guided the ulamaw,
these religious leaders felt that they had a higher
authority than that of the kings. They contended that the
kings, representative of merely secular power, were, by
Allah's wishes, to be subordinate to the ulama. 1In
general, the ulama shunned association with the state,
except where they could be dominant. The state did,
however, appoint the shar' (religious) courts in each town
as well as the leaders of congregational prayer. In
general, these appointments were in accordance with popular
wishes, so acceptance of an appointment did not constitute
forfeiture of religious identity. The underlying opinion
held by the ulama was that state appointments could be
granted and removed by whim, whereas the ulama were
considered always to be in the presence of Allah.

During the Safavid dynasty (1501 A.D. - 1732 A.D.},
Shi'ism was established as the state religion of Iran. As

mentioned in the previous chapter, this was done in large
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part to differentiate the Persians from the conquering Arab
Muslims, whom they scorned. 1In the mid-fifteenth century,
Sheikh Safavi (1447 A.D. — 1460 A.D.), whose family was
recognized as being entitled to a hereditary spiritual
leadership of the Shi'ite community because of descent from
the family of the Imams, wantonly shifted the sanction for
his authority from a spiritual base to a military one. His
grandson, Ismail, used Shi'ism as a power base from which
to rally support and deny legitimacy to those whom he was
trying to supplant. He introduced the practice of cursing
the first three caliphs (Abu Bakr, Omar and Uthman) and
this remains today as a steadfast tenet of Shi'ism. Ismail
set himself the dual role of first winning an ecumenical
empire by force of arms, then using this political control
to impose Shi'ism on the rest of mankind worldwide. What
he actually accomplished was of lesser magnitude. He
conquered much of what is now Iran and forced Shi'ite Islam
on most of the inhabitants of his conquered territory. His
successor, Shah Quli, tried to follow in Ismail's footsteps
by taking up arms against the Orthodox Christian world, but
failed abominably; the insurrection of the Anatolian
Shi'ites against the Ottoman government in 1511 A.D. led to
the virtual extinction of this Shi'ite group in 1514 A.D.
by Selim.

When the Qajars, who were of Turkic descent,

eventually replaced the Safavid dynasty in the late

104

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



eighteenth century, the ulama grasped an opportunity to
make themselves vastly more powerful. Because the new
monarchy claimed no descent from the Imams, as had the
Safavids, their rule was seen to have even less legitimacy
than that of the Safavids who had at least been able to
claim that they were the on~going representatives of the
Hidden Iman. During the Qajar dynasty, which lasted until
the early twentieth century, the ulama gradually acquired a
very powerful role in Persian affairs. However, this
happened only after a significant decline in their
influence for nearly fifty vears.

While political function had ascended somewhat over
religious function under the Safavids, the invasion of the
Afghans leading to the fall of the Safavids significantly
shook up the relationships between religion and state. 1In
1722 A.D. the Afghan emperor Mahmud accepted the abdication
of the last Safavid ruler. Wars, famines and invasions
followed for several vears. As mentioned above, a general
named Nadir finally arose to drive out the Afghans. This
Nadir was neither Muslim nor Christian, and he is credited
with having the Bible translated into Persian. He was once
quoted as saying that he would invent a new religion, if he
had the time.l? During this interegnum period, the
practice of Shi'ism declined almost to extinction. This
was because Nadir Shah preferred the Sunni sect of Islam

and tried to force its return to Persia. In order to
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